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“O believers! Do not devour 
one another’s wealth illegally, 
but rather trade by mutual 
consent. And do not kill each 

other or yourselves. Surely Allah is ever 
Merciful to you.” [Al-Nisa: 29]  

“It is not permissible for a 
Muslim to sell his brother 
goods in which there is a 
defect without pointing that 

out to him.” (Sunan Ibn-e-Maja, Vol 3, 
Chapter on Business Transactions, Hadith 
Number 2246). 

 

Inside This Issue  Markets, while important, are 
not perfect. Markets are only 
as good as the agents in them 
and the values and rules that 

govern them. Trying to envision markets 
as being separate from societies they are 
embedded in, and the over-reliance on 
‘methodological individualism and 
quantitative modelling’ has exposed the 
inherent weakness and inability of the 
free market mantra to resolve the 
challenges.  
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Research Note 

 

Corona Virus and Free Market Economics 
 
Salman Ahmed Shaikh 
 
Father of Monetarist School of 
Economics, Milton Friedman said that 
one thing which a person can always be 
sure of is that everyone would put his 
or her self-interest before others. 
 
Apparently, it is realized by 
governments that this is perhaps not 
the right thing to expect and put faith 
in during the last few months. Private 
choices in pursuit of self-interest and 
invisible hand were deemed to be less 
reliable in dealing with post COVID-19 
situation. Lockdown was considered 

necessary by governments in 
everyone’s individual and collective 
interest. 
 
It was decided that everyone cannot be 
allowed to pursue self-interest and 
intervention is necessary. After the 
lockdown, when markets become less 
active, market economies faced 
another challenge. There were millions 
of poor people who did not have work. 
When lockdown happened, a great 
many people found resource markets 
stalled where they used to get income. 
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These included not only the poor 
people but a lot of other workers 
including factory workers, transporters, 
cab drivers, rickshaw drivers, 
salespersons, porters, loaders, delivery 
workers, construction workers, 
retailers, goods suppliers, mechanics 
and those working on daily wages in 
bakeries, restaurants, petrol pumps 
and gas stations, for instance. In 
normal circumstances, most of these 
people are non-poor, i.e. earning more 
than the subsistence level of income. 
But, because they earn income on daily 
basis, they were now also vulnerable 
and at least for the lockdown period, 
most of them became effectively poor. 
 
If the government or third sector did 
not intervene, then these people did 
not have the purchasing power to 
afford essential purchases. Even if it is 
disliked or abhorred by free-market 
enthusiasts, governments intervened in 
price regulation, supply management, 
providing subsidies and influencing the 
previous long term contracts like 
employment and financing between 
private agents. All of that was deemed 
necessary. 
 
More than ever, such crises necessitate 
the flow of resources from the haves to 
the have-nots. But, frozen goods and 
resource markets cannot help much, 
especially the poor and vulnerable 
people. That is where, pro-social 
behaviour and beyond-market 
distribution of resources is necessary. 
 
However, mainstream economics treats 
altruism as ‘impure’. It looks at 
altruism in the paradigm of pursuing 
self-interest. Economists like Andreoni 
reason that altruism can be explained 
through the ‘warm glow’ effect. People 

feel good to help others as they gain 
personal and private comfort. They 
might be doing it because of social 
pressure, to gain fame, to improve 
social image, to exhibit status or to 
avoid the guilt of saying no to a cause 
in public. The paradigm of self-interest 
is neutral between a person’s decision 
to help others or to not help others. If 
fear and uncertainty make people more 
short-sighted, self-centric and engage 
in hoarding cash, withdrawing from 
banks, disinvesting their savings in 
capital markets and buying essential 
goods in bulk, then there is no drive, 
urge or impetus that economics can 
offer to suggest otherwise. It is neutral 
between these choices and the choice 
for altruism. 
 
In poor countries like Pakistan, people 
with surplus resources started engaging 
in charity, donations, and volunteering. 
Empirical evidence in Pakistan in 
multiple research studies has found 
that faith is the biggest motivation 
behind charitable donations and it 
encapsulates and is associated with 
other humane motives. This trend is 
also seen in other parts of the world. 
But, economics is largely silent and 
irrelevant when it comes to exchange, 

Even if it is disliked or abhorred by 

free-market enthusiasts, 

governments intervened in price 

regulation, supply management, 

subsidies and influencing the 

previous long term contracts like 

employment and financing 

between private agents. All of 

that was deemed necessary. 
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allocation and distribution of economic 
resources outside of markets. 
 
Self-centrism creates another problem 
on the response side. The problem with 
commercially motivated technological 
change is that if it does not make good 
business, the idea does not see its 
growth. Sanitation and clean water is 
still a problem in localities where 
everyone has 4G connection and mobile 
wallet accounts. Commercially 
motivated research is more intensely 
pursued than socially urgent ones. 
Technological improvements to ease 
sanitation, bring clean water and 
achieve recycling are given less 
attention than telecommunication and 
digital financial services which are 
commercially more profitable ventures. 
 
Education geared to industry demands 
has also got into the trap of producing 
commercial technologists for 
corporations. These corporations are 
not built for social responsibility in 
free-market capitalism. Milton 
Friedman said the biggest and only 
responsibility of a corporation is to 
increase shareholders’ wealth. Even 
when vaccines have started to appear, 
distribution through markets with 
people making independent choices at 
margin is a weak theoretical model to 
use in policymaking. Are those who are 
not able to afford vaccines would be 
regarded as having less willingness to 
pay? For the millions of poor people, it 
is not a choice, but a helpless situation. 
But, poor people having limited budget 
for meeting essential needs is a 
problem that we do not start our 
economics textbooks with.  

 
In the earlier era, the subject of 
economics was geared to human needs. 
Now, the prime emphasis is on market 
behaviour and market outcomes based 
on choices under uncertainty and 
scarcity. The emphasis on choice 
behaviour subtly and inadvertently 
makes economics and most of its 
contents largely irrelevant for poor 
people. 
 
In basic microeconomics textbooks, 
even when welfare gets attention, it is 
in the domain of efficient outcomes. 
Redistribution through taxes is first 
introduced as a big ‘no go’ domain with 
concepts of deadweight loss. 
 
However, inefficiency out of market 
behaviour and market outcomes is 
plainly ignored and overlooked. 
Approximately, $600 million daily is 
needed to feed every extremely poor 
person, yet about $2.75 billion value of 
food is wasted every day (Source: FAO). 
Consequently, 10 million people die 
every year from hunger while one-third 
of all food is wasted. This gross 
inefficiency in economic resources is 
not captured or discussed. Food per 
capita availability has increased 
globally since the 1970s. But under 
capitalism, the market allocates goods 
including even food to only those who 
can pay its price. It does not make a 
difference whether the willingness to 
pay is less than the price due to 
‘preference’ or due to ‘poverty’. Yet, 
mainstream economics claims consumer 
sovereignty. 
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When welfare is 
discussed in 
microeconomics 
textbooks, it is only in 
the domain of 
economic exchange in 
markets. The 
discussion in such 
places sets total 
welfare maximization as the virtuous 
end or criterion. In first-degree price 
discrimination adopted by a 
monopolist, there is no welfare loss. 
However, there is no consumer surplus 
either despite having optimal 
efficiency. Economics is neutral 
between desirable or undesirable 
equilibrium from the point of view of 
equity. 
 
Mankiw’s famous quote was ‘People 
react to incentives, all else is just 
explanation’. However, poor people are 
helpless. They do not have or face a 
willingness to pay choice in helpless 
scenarios. A literal application of 
definition of demand would imply that 
the poor people do not have demand. 
Their wants are not backed up by 

purchasing power. 
Economics does not 
differentiate between 
essential and non-
essential wants. If a 
rich person demands 
golf course in a locality 
near a big population 
of homeless people, 

then, it will be made first if he can 
afford it. Are poor people willing to 
give fewer dollar votes by choice to buy 
the essential needs? Is it their conscious 
and sovereign decision? 
 
However, we do see people, 
institutions, and governments trying to 
help the poor and vulnerable people. 
Having said that, any policy decision to 
achieve equity, fairness, social good, 
and public welfare is largely ‘ad hoc’ 
and does not emanate from the more 
emphasized terminologies of Pareto 
efficiency, consumer sovereignty and 
invisible hand that we teach at length 
and treat as sacred virtues in 
economics textbooks. 
 
 

 

 

In Conversation with Thought Leaders in Islamic Economics 
 
Prof. Dr. Tariqullah Khan is Professor of Islamic Economics 
and Finance at Istanbul Zaim University. Formerly, he was 
President of International Association for Islamic Economics 
(2011-2019). He was also Professor and Program Director for 
Islamic Finance at Hamad Bin Khalifa University, Qatar 
Foundation (2009-2020). He also served as visiting scholar at 
Stanford University (2017) as well as at Harvard University 
(2011). During 2005 to 2009, he worked as Division Chief 
Islamic Banking and Finance at Islamic Research and Training Institute of Islamic 
Development Bank Group. After starting as an academic in Gomal University, 

Mankiw’s famous quote was 

‘People react to incentives, all else 

is just explanation’. However, poor 

people are helpless. They do not 

have or face a willingness to pay 

choice in helpless scenarios. 
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Pakistan (1976-81) and International Islamic University Islamabad (1981-83), for 
a long time in his early career, he worked as Principal, Lead and Senior 
Researcher at Islamic Research and Training Institute of Islamic Development 
Bank Group (1983-2009). Apart from patronizing and spearheading policymaking, 
institution building and establishment of Islamic finance industry on sound and 
sustainable footing, he has written several papers, chapters and books in many 
research areas of Islamic economics and finance as an established academic over 
the years. We got an opportunity to get his insights on Islamic economics and 
finance and hope that these insights will introduce new ways of thinking for 
young economists and social scientists aspiring to contribute in this field.    

 
Q.1: What inspired you to become 
researcher in Islamic economics? 
 
During 1971-1972, I was a B.A. student 
in Sindh Muslim College Karachi 
studying Economics, Political Science, 
and Islamic History. Economics was 
about individual behaviors and its 
consequences for markets and about 
the economy. I was trying to relate 
economics with my own behavior and 
other people’s behavior, but was not 
able to connect them. Particularly, 
most people that I interacted with 
were helpful to me and were talking to 
me in my interest not in their own self-
interest. There were numerous 
questions arising in my mind. However, 
to pass the syllabus, I had to follow it 
through the books and the teachers.  I 
used to visit nearby Urdu Bazaar, a 
sprawling market for books.  There I 
came across “Economic Problems of 
Man and its Islamic Solutions” by Abul 
A’la Mawdudi and “The Economic 
Enterprise of Islam” by Nejatullah 
Siddiqi. I used these two booklets to 
supplement the prescribed textbooks. 
In retrospect, I consider Muwdudi’s 
booklet as vision statement and 
Siddiqi’s booklet as mission statement 
for reforming economics for making it 
relevant for Muslim societies. Later, 
when I was a lecturer in Gomal 
University, I was introduced to the 

book Iqtisaduna - “Our Economics” - by 
Baqir Al Sadr. I had therefore an early 
interest in reforming economics and 
when in 1981, the School of Islamic 
Economics, International Islamic 
University Islamabad was established, I 
was prepared and able to join it as a 
founding faculty member. In 1983, we 
organized the Second International 
Conference in Islamic Economics and in 
that same year, I joined the newly 
established Islamic Research and 
Training Institute of the Islamic 
Development Bank. So, I would say that 
it was all my personal interest and then 
following on resources and 
opportunities helped me to establish a 
career in the field. 
 
Q.2: What makes you think that 
Islamic economics has merit to be a 
distinct and analytical field? 
 
If we look at the literature, we find 
two interrelated threads – Mawdudi-
Siddiqi inspiration to reform individual 
behavior and hence markets to become 
more compassionate and markets-Hisba 
as the balancing institution. The second 
thread is the Al Sadr-Naqvi inspiration. 
Nawab Haider Naqvi was a Yale MS and 
Princeton University PhD and DG of 
PIDE in the early 1980s. His works 
focused on ‘Al-Adl wal-Ihsan’ 
emphasizing the problem of inequality 
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and the need for distributive justice 
and important role of the Islamic State. 
However, there is a significant 
commonality in these two threads: a) 
man as trustee of Allah on earth b) al 
Meezan (the universal balance) c) 
institutions of Zakah and charities d) 
and Islamic finance. 
 
In the Anthropocene (men’s behavior 
causing disastrous climate change), the 
humanity’s problems are linked to a) 
the social foundations of societies – 
inclusion, opportunities, shared 
prosperity of our generation and shared 
with future generations and b) the 
planetary boundaries – waste, 
emissions, deforestation etc. To 
highlight the problem – using ecological 
footprint technology, I found that if all 
the 8 billion people must live my 
lifestyle – then we need 3 earths to 
sustain such a lifestyle. Most of this 
imbalance is coming from waste and 
emissions. Consider people driving 9-
seater SUVs where only one seat is 
utilized and 8 seats 
are wasted. The 
global ecological 
footprint data for 
some countries 
requires 20 earths 
not one earth. 
 
The Anthropocene is 
being validated 
through data only 
during the last five 
years. We cannot and 
should not expect past scholars to have 
understood the phenomenon and to 
have provided the solutions. However, 
when we interpret the Al Meezan 
(universal balance) and concept of men 
as trustee of Allah, abhorrence to Israf 
and Tabzeer, we have a behavioral and 

institutional solution to remediation of 
the Anthropocene. This is what makes 
Islamic Economics a nature-based 
solution, especially if we revisit the 
Maqasid (Intent of Legislation) in our 
recent contemporary perspective.    
 
Q.3: Analyzing the last 50 years of 
research in Islamic economics, what 
are the points of success and 
shortcoming? 
 
Islamic Economics has inspirational 
underpinnings and these well fit in the 
current context of post Covid-19 global 
transformation. It should come from 
paradigm shift from a financialized 
waste and emissions driven current 
system to a zero-waste, zero-emissions 
and zero-financialized compassionate 
system. So far, the practice of Islamic 
Economics has followed the path of the 
dominant paradigm adding Halal script 
to it. So far, financialization has 
hijacked Islamic Economics. Halal is 
essential but insufficient – this pivot 

explains the path 
forward. 
 
The challenge is that 
for a discipline to 
flourish, there must 
be an active 
practice. The closest 
active practice to 
Islamic Economics is 
Circular Economy 
which is based on the 
core philosophy that 

nature does not waste – water and 
oxygen cycles are examples. Studying 
the policy initiatives and practices for 
transitioning to circular economies 
offer a good opportunity for Islamic 
Economics to further its own added 
inspirations. 

Islamic Economics has inspirational 

underpinnings and these well fit in the 

current context of post Covid-19 

global transformation. It should come 

from paradigm shift from a 

financialized waste and emissions 

driven current system to a zero-waste, 

zero-emissions and zero-financialized 

compassionate system. 
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Q.4: As we deal with Post COVID-19 
recovery, what role Islamic economics 
through its principles and institutions 
could play in your opinion? 
 
The first and overarching priority 
should be to revisit the Islamic 
Economics agenda in the context of the 
Anthropocene and find an 
implementable paradigmatic approach, 
which is Islamic Circular Economy that 
is to address the social problems of 
exclusion, poverty, and discrimination 
within the planetary boundaries. 
 
That also requires the not-for-profit 
(philanthropic–charitable) sector or 
Awqaf and the for-profit Islamic 
finance sector to work on joint 
initiatives. An example is green energy 
low-cost housing or Zero-waste, zero-
emissions SMEs where the charitable 
sector can subsidize the cost of 
financing for the beneficiary financed 
by the Islamic commercial banks. 
 
Q.5: How do you see Islamic finance 
and Islamic capital markets in 2021 as 
most economies are expected to post 
positive growth rate and vaccination 
at mass scale may keep spread under 
control? 
 
Islamic financial institutions, products 
and markets will face tremendous 
pressure from the global responsible 
finance movement. There is a huge 
transition movement to circular 
economy. Pakistan for example has 
announced that by 2025, 60% of 
vehicles in Pakistan will be on 
electricity. The UNEP has announced to 
close all coal energy centers. There is 
an unprecedented transformation 
taking place having immense 

implications for supply chain, resource 
extraction, waste, and emissions 
strategies. Governments under Paris 
Agreement are offering significant 
subsidies to businesses and regulators 
are trying to put together new criteria 
for conducting businesses. Central Bank 
reserves management, pension fund 
managers, banks and insurance 
companies are all under pressure to 
green their operations.  Sticking to 
Halal is essential, but if it is deemed a 
completely sufficient approach, it will 
make Islamic finance lag in this race 
towards responsibility. So, in 2021 and 
beyond, we see significant green 
transformation in Islamic finance and 
overall business processes, government 
policies and regulations. Furthermore, I 
hold the view that why not reform 
Islamic Finance Education as well to 
prepare and respond to the new 
opportunities as well? 
 
Q.6: What is your advice to aspiring 
researchers in the field of Islamic 
economics and finance? 
  
I would make several suggestions. 1) 
Converge the above two threads - 
Markets should be compassionate 
(inclusive of present and future 
generations and other species) and 
States must ensure inclusion and 
facilitate opportunities without 
discrimination. 2) Find a paradigm 
which is in practice and which is 
internally consistent with the 
foundational teachings of Islamic 
Economics. This in my view is Islamic 
Circular Economy. 3) Follow the 
Anthropocene related ecological 
debate to heal businesses and 
economies by catering to social 
foundations of society and planetary 
boundaries. 4) Follow the scientific 
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data on climate change and climate 
policy landscape to make the research 
relevant and in service of humanity and 
other species. 5) Find nature-based 
solutions. 6) Explore the prospects of 
Islamic social finance and Islamic 
finance to work jointly on initiatives 
and projects that are beneficial for the 
society. 6) Help in greening Islamic 
Economics and Finance practices. Here 
is a summary of research agenda to 

make Islamic Finance more responsive 
by greening it at all levels. 

 
 
 

 
 

 

 

 

 

The first and overarching priority should be to 

revisit the Islamic Economics agenda in the 

context of the Anthropocene and find an 

implementable paradigmatic approach, which is 

Islamic Circular Economy that is to address the 

social problems of exclusion, poverty, and 

discrimination within the planetary boundaries. 



Islamic Economics Project | Moral Reflections on Economics, Vol 1, No 1, Jan 2021 9 

 

Book Review 
 
 
 
Title:   Maqasid-e-Shari’at 
 
Author:  Prof. Dr. Muhammad Nejatullah Siddiqi 
 
Publisher:  Idara-e-Tahqeeqat-e-Islami,  
                   International Islamic University, Islamabad 
 

 
Maqasid-e-Shari’at (Objectives of 
Islamic Laws) is a book authored by 
Prof. Dr. Nejatullah Siddiqi. Prof. 
Siddiqi hails from India. He is the 
winner of the King Faisal International 
Prize for Islamic Studies. Born in India 
in 1931, he was educated at Aligarh 
Muslim University as well as Rampur 
and Azamgarh.   
 
In this book, Prof. Nejatullah Siddiqi 
suggests that the way to respond to 
current challenges and circumstances 
in Islamic spirit shall utilize broader 
intellect, experiences and abilities in 
the Muslim society. In economic, health 
and scientific matters, experts of these 
fields also have a role to play in making 
us understand the implications and 
effects of the challenges and 
appropriate response to those 
challenges. For the experts in these 
fields, it is important to be well versed 
in understanding Qur'an to contribute 
their perspective in such debates. The 
author emphasizes that such 
collaboration and exchange shall be 
looked in positive light.  
 
The author highlights the importance of 
context in deducing knowledge. 
Deducing universal ruling shall confirm 

that whether knowledge was 
contextual or was it meant to be a 
universal guideline. Often, the morale 
may be universal and the way to 
conduct a particular matter in different 
time and space may use different ways. 
For example, method or mechanism to 
do trading, business and teaching 
evolves with time, but principle and 
values of justice, fairness and 
cooperation are universal.  
 
The author highlights the challenges 
posed by rapid globalization, 
proliferation of communications 
technology, rise of democratic nation 
states and unprecedented migration 
that has happened across continents for 
industry, trade, employment and 
education. Not every change is evil and 
necessarily puts faithful population in 
disadvantageous position. There are 
positives that can be embraced and 
there are negatives which shall be 
identified and appropriately tackled. 
 
The author emphasizes the need to 
take a broader and comprehensive 
approach in responding to challenges 
by taking cue from Maqasid-e-Shari’at 
in contemporary matters where there is 
no direct and explicit guidance 
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available from Islamic sources of 
knowledge. He favours extending the 
Maqasid-e-Shari’at to include human 
dignity, basic freedoms, justice, 
poverty alleviation, social protection, 
social justice, equitable distribution of 
wealth and income and finally, global 
call to action and cooperation to 
ensure achievement of these aims. 
 
For Islamic finance, the respected 
author suggests that product 
development in Islamic finance shall 
take a broader perspective rather than 
just taking the perspective of major 
sponsors. Taking a narrower 
commercial perspective, some liquidity 
management products may get 
introduced in the system, but if the 
broad implication on macroeconomy, 
society and equitable distribution of 
income and wealth are given 
consideration, then the product 
development would tend to focus more 
on egalitarian and inclusive modes of 
finance, such as Mudarabah and 
Musharakah. Understanding benefits 

and costs of commercial products from 
the social, macroeconomic and 
developmental standpoint would be 
better understood if economists and 
social scientists are also engaged in the 
process and discourse. The noted 
scholar also cautions that 
understanding benefits and costs 
requires careful analysis from the 
perspective of many stakeholders who 
may be dispersed in time and space. 
The author wishes to see strong 
coordination and collaboration in 
future to usher an appropriate 
collective response that has positive 
implications for the society at large, 
both at present and in future.      
 
The book provides an engaging 
discussion on contemporary discourses 
and the author presents examples to 
illustrate his thoughts. It is an 
interesting read for anyone interested 
in understanding Islamic perspective 
and response to contemporary realities, 
issues and challenges. 
   

 

     

Research Paper in Focus 
 
Paper Title: The World Economy and Islamic Economics in the Time of COVID-19 
Author:   Abdelhafid Benamraoui 
Publisher:  JKAU: Islamic Economics, 34(1), 67 – 78 (January 2021). 
 
This paper presents statistics to 
illustrate the economic effects of 
COVID-19 in the global economy. 
Poverty and unemployment in the 
informal sector of developing 
economies is on the rise. On the other 
hand, developed economies have also 
seen economic contraction. Capital 

markets have seen sharp decline in the 
early part of 2020. However, the author 
notes that Islamic equity portfolios 
were less affected. This finding is 
discovered in other empirical studies as 
well where Islamic portfolios are found 
to perform relatively better in 
economic and market downturns.  
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An interesting section of the paper is 
where the author discusses how Islamic 
economics principles and institutions 
can contribute in tackling the economic 
crisis following the outbreak of COVID-
19 pandemic. The author notes that 
there are certain distinguishing 
features in Islamic economics which 
can help in crisis management 
effectively: 
 

1. Strong encouragement for pure 
altruism which urges an 
individual to look beyond self-
interest to allocate some budget 
on others and pro-social causes. 

 
2. Amidst zero bound interest 

rates, Qard-e-Hasan is already a 
well-established way of 
channeling funds in key 
economic sectors and to people 
who are poor or vulnerable to 
become poor. 

 
3. Profit and Loss sharing based 

equity financing is conducive in 
channeling investments without 
fixed debt commitments. 

 

4. Islamic equities and indices with 
cap on leverage allow the 
constituent securities in the 
portfolio to withstand economic 
crises. 

 
5. Takaful and Waqf can provide 

social protection and social 
services effectively and there is 
need to scale up their 
penetration in the economy. 

 
The challenge is to institutionalize 
these promising features and foster 
growth in social finance and egalitarian 
ways of finance, such as equity 
financing. Despite the potential, 
Islamic microfinance still has minuscule 
share in Islamic finance industry. 
Equitable distribution of actual payoffs 
from the productive enterprise can 
happen in equity financing, but the 
scale of use of equity financing in 
commercial financial operations is 
minuscule. In South and East Asia, 
social finance institutions like Islamic 
microfinance, Zakat and Waqf have 
been revitalized and it is hoped that 
scale and institutionalization of these 
mechanisms will take more focus of 
investment in Islamic finance in future. 
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Market News 

 
 S&P forecasts total Sukuk issuance of about $140 billion–$155 billion in 2021, as 

compared with a drop in issuance to $139.8 billion in 2020 and from $167.3 billion 
in 2019 (Gulf News, Jan 17, 2021). 
 

 Britain, Gulf could create Islamic super banks as London has more than 20 
international banks operating in Islamic finance – five of which are fully Sharia-
compliant. The three major UK Sharia finance banks – Gatehouse Bank, BLME and 
Al Rayan – all have Middle Eastern shareholders (Arabian Business, Jan 14, 2021). 
 

 Islamic finance assets in Indonesia reached $99 billion (Daily Star, Jan 14, 2021). 
 

 SBP voted best central bank for promoting Islamic finance (The News, Jan 14, 
2021). 
 

 Islamic finance body AAOIFI standards now available for free online (Salam 
Gateway, Jan 14, 2021). 
 

 UAE's largest bank (Abu Dhabi Bank) issues $500m Sukuk, first globally in 2021 
(Arabian Business, Jan 11, 2021). 
 

 QIB named Best Islamic Bank in Qatar (the Peninsula, Jan 10, 2021). 
 

 Global economy to expand by 4% in 2021 (World Bank, Jan 3, 2021). 
 

 In 2020, investments in the Islamic economy, including halal food and healthcare, 
dropped by 13%, when compared to 2019 (Zawya, Jan 3, 2021). 
 

 With the three new banks, the number of fully-fledged Islamic banks in Bangladesh 
will be 11 (Dhaka Tribune, Dec 31, 2020).  
 

 Islamic finance assets stood at $2.88 trillion by the end of 2020, matching last 
year's figures. Growth is expected to bounce back and total sharia-compliant 
assets are predicted to reach $3.69 trillion by 2024 (Global Finance, Dec 28, 2020). 
 

 Bank Islam named Malaysia's strongest Islamic bank (New Strait Times, Dec 21, 
2020). 

 

 

 

 

 



Islamic Economics Project | Moral Reflections on Economics, Vol 1, No 1, Jan 2021 13 

 

Reflections 
 
Despite exemplary growth since the 
Second World War in the middle of the 
twentieth century, the world is still 
facing serious food insecurity, hunger, 
poverty, inequities, climate change, 
loss of biodiversity, waste and 
existential threat to life on this planet 
for future generations due to the 
damage caused by humans through 
waste, pollution and showing inaction 
for corrective measures.   
 
According to the World Health 
Organization, over 820 million people 
are suffering from hunger in 2019 
despite consistent rise in per capita 
food production ever since the 1970s. 
As per Oxfam, 26 people together own 
the same amount of wealth as the 
combined wealth of 3.8 billion people 
who make up the poorest half of 
humanity. The redistribution of 
resources through taxation is 
ineffective. According to Oxfam, only 4 
cents in a dollar of tax revenue come 
from wealth tax. Even progressive 
income taxation has not been able to 
check rising inequities both in the 
developed and developing countries. 
 
The rich people and countries having 
enough economic muscle to invest in 
green technology and infrastructure are 
doing very little. In fact, Oxfam reports 
that around 50% of all carbon emissions 
are emitted by the richest 10% of the 
world’s population. 
 
Tied aids and debt servicing on money 
debt result in more money flowing out 
of poor countries than comes in as aid. 
Ending poverty and hunger does not 
require insurmountable financial 
resources. But, the lack of political will 

and greed leaves much of the 
population in South Asia and Africa to 
face poverty despite the consistent rise 
in overall value of Gross World Product. 
It is estimated that $600 million daily is 
needed to feed every poor person, yet 
about $2.75 billion value of food is 
wasted every day, according to Food 
and Health Organization. 
 
Interest based financial intermediation 
provides risk-less means for the 
wealthy and rich to continue wealth 
accumulation and avoid wealth taxes 
through various means of parking 
wealth in parts of the world in 
different forms. 26 wealthiest people 
own $1.4 trillion, according to Oxfam. 
Imagine that 10% interest on it can give 
them risk free increase in wealth of 
$140 billion, just enough to feed all the 
poor people for eight months of the 
year alone.    
 
While reflecting on these facts, one can 
comprehend that a value system which 
idealizes and gives absolute liberty for 
pursuing self-interest is unable to help 
create social change by looking beyond 
one’s personal interest and affairs in 
life. Also, in a society with high income 
and wealth inequality, policymaking 
under democracy struggles to reflect 
the will of the people and working for 
the common good of all.  
 
Looking at the current financial system, 
banks lend money on interest to those 
who have collateral. Poor are targeted 
to save with bank, but are excluded 
when it comes to obtaining finance. 
Money flows mainly from a large 
number of small savers to a small 
number of big corporates and upper 



Islamic Economics Project | Moral Reflections on Economics, Vol 1, No 1, Jan 2021 14 

 

income class people. This can cause 
rise in inequities in society. Hence, 
there is need for an economic 
framework that brings moderation, 

responsibility, conservation, dignity of 
life, empathy, sharing, equitable 
distribution and justice in society. 

Economic and Financial Indicators 
 

GDP Per Capita 2020 & GDP Growth Forecast (2021) in OIC Countries 
 

Country GDP Growth 
(2021) 

GDP Per Capita 
(US$ Current 

Prices) 

Country GDP Growth 
(2021) 

GDP Per Capita 
(US$ Current 

Prices) 

Afghanistan 4 499 Lebanon No Data 2,744 

Albania 6.1 4,898 Libya 7.6 3,282 

Algeria 3.2 3,331 Malaysia 7.8 10,192 

Azerbaijan 2 4,124 Maldives 12.7 12,464 

Bahrain 2.3 22,877 Mali 4 899 

Bangladesh 4.4 1,887 Mauritania 2 1,791 

Benin 5 1,258 Morocco 4.9 3,121 

Bosnia 5 5,761 Mozambique 2.1 455 

Brunei 3.2 23,116 Niger 6.9 536 

Burkina Faso 3.9 768 Nigeria 1.7 2,149 

Cameroon 3.4 1,493 Oman -0.5 14,423 

Chad 6.1 639 Pakistan 1 1,350 

Comoros 2.9 1,336 Qatar 2.5 52,751 

Ivory Coast 6.2 2,281 Saudi Arabia 3.1 19,587 

Djibouti 7 3,074 Senegal 5.2 1,455 

Egypt 2.8 3,561 Sierra Leone 2.7 518 

Gabon 2.1 7,185 Sudan 0.8 735 

Gambia 6 746 Suriname 1.5 4,200 

Guinea 6.6 1,019 Tajikistan 6 834 

Guinea-Bissau 3 766 Togo 3 690 

Guyana 8.1 8,648 Tunisia 4 3,295 

Indonesia 6.1 4,038 Turkey 5 7,715 

Iran 3.2 7,256 Turkmenistan 4.6 8,074 

Iraq 2.5 4,700 Uganda 4.9 915 

Jordan 3.4 4,173 UAE 1.3 31,948 

Kazakhstan 3 8,781 Uzbekistan 5 1,763 

Kuwait 0.6 22,252 Gaza 8.2 2,894 

Kyrgyz Rep. 9.8 1,147 Yemen 0.5 645 

Source: IMF World Economic Outlook 2020 
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Overall & Relative Ranking of Selected OIC Countries on HDI 
 

Country HDI 
Value 

HDI 
Rank 

OIC 
Rank 

Country HDI 
Value 

HDI 
Rank 

OIC 
Rank 

UAE 0.89 31 1  Guyana 0.682 122 29 

Saudi Arabia 0.854 40 2  Iraq 0.674 123 30 

Bahrain 0.852 42 3  Tajikistan 0.668 125 31 

Qatar 0.848 45 4  Bangladesh 0.632 133 32 

Brunei 0.838 47 5  Syria 0.567 151 33 

Kazakhstan 0.825 51 6  Cameroon 0.563 153 34 

Turkey 0.82 54 7  Pakistan 0.557 154 35 

Oman 0.813 60 8  Comoros 0.554 156 36 

Malaysia 0.81 62 9  Mauritania 0.546 157 37 

Kuwait 0.806 64 10  Benin 0.545 158 38 

Albania 0.795 69 11  Uganda 0.544 159 39 

Iran 0.783 70 12  Nigeria 0.539 161 40 

Bosnia 0.78 73 13  Ivory Coast 0.538 162 41 

Azerbaijan 0.756 88 14  Djibouti 0.524 166 42 

Algeria 0.748 91 15  Togo 0.515 167 43 

Lebanon 0.744 92 16  Senegal 0.512 168 44 

Maldives 0.74 95 17  Afghanistan 0.511 169 45 

Tunisia 0.74 95 18  Sudan 0.51 170 46 

Suriname 0.738 97 19  Gambia 0.496 172 47 

Jordan 0.729 102 20  Guinea-Bissau 0.48 175 48 

Libya 0.724 105 21  Guinea 0.477 178 49 

Uzbekistan 0.72 106 22  Yemen 0.47 179 50 

Indonesia 0.718 107 23  Mozambique 0.456 181 51 

Turkmenistan 0.715 111 24  Burkina Faso 0.452 182 52 

Egypt 0.707 116 25  Sierra Leone 0.452 182 53 

Gabon 0.703 119 26  Mali 0.434 184 54 

Kyrgyzstan 0.697 120 27  Chad 0.398 187 55 

Morocco 0.686 121 28  Niger 0.394 189 56 

Source: World Development Indicators 2019 
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Islamic Banking Statistics 
 

Country CAR Gross NPF ROA ROE Net Profit Margin Cost to Income 

Bahrain (2019) 17.50% 11.80% 0.55% 5.30% 28.13% 71.87% 

Bangladesh (2019) 11.50% 5.26% 1.16% 24.15% 32.58% 47.68% 

Brunei (2020) 19.48% 4.01% 1.49% 11.64% 51.66% 50.14% 

Egypt (2019) 18.20% 5.76% 2.86% 32.30% 60.10% 26.26% 

Indonesia (2020) 20.36% 3.43% 1.72% 16.57% 23.35% 76.65% 

Jordan (2019)   3.09% 1.88% 19.07% 49.91% 50.11% 

Kazakhstan (2019) 31.98% 0.61% 0.92% 3.27% 23.76% 34.82% 

Kuwait (2019) 17.77% 1.60% 1.55% 14.15% 25.14% 25.64% 

Malaysia (2019) 17.22% 1.49% 1.13% 16.21% 42.66% 37.57% 

Nigeria (2020) 27.05% 7.24% 0.83% 8.69% 37.72% 73.62% 

Oman (2020) 13.38% 1.83% 0.71% 5.69% 22.53% 64.87% 

Pakistan (2020) 17.49% 4.32% 2.55% 41.67% 43.94% 47.70% 

Palestine (2020) 15.64% 3.04% 0.74% 7.85% 19.19% 72.01% 

Qatar (2019) 18.31% 1.42% 0.45% 4.36% 38.90% 11.87% 

Saudi Arabia (2020) 19.44% 1.41% 2.10% 15.82% 46.95% 53.08% 

Sudan (2019)  3.40% 2.05% 27.25% 47.87% 47.43% 

Turkey (2020) 18.85% 4.00% 1.25% 15.20% 20.00% 36.20% 

UAE (2019) 17.93% 5.03% 1.26% 9.34% 23.82% 76.18% 

UK (2018) 20.63% 1.50% 0.44% 3.24% 33.83% 98.36% 

Source: Quarterly Average Values from IFSB Data  
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Call for Papers 
 
SASE Conference ‘After Covid? Critical Conjunctures and Contingent Pathways of 
Contemporary Capitalism, 2 – 5 July, 2021 
https://sase.org/event/2021-sase-conference/ 
 
International Conference on Islamic Finance 2021 
Hammad Bin Khalifa University, Doha, Qatar, April 6 – 8, 2021 
https://cief.wufoo.com/forms/icif-2021/ 
 
11th Foundation of Islamic Finance Conference (FIFC) 2021 
Sunway University, Web Based, 20 – 22 March, 2021 
https://submit.confbay.com/conf/11-th_fifc_2021 
 
9th Islamic Economy Workshop 
Research Center for Islamic Economics (IKAM) 
8 – 10 April, Istanbul, Turkey 
https://ikam.org.tr/iew-9 

 
5th Islamic Finance, Banking & Business Ethics Global Conference 
Inclusion, Sustainability and Ethics at a Time of Global Change 
June 7, 2021 at Pearl-Continental Bhurban, Pakistan 
https://ifbbe.lums.edu.pk/ 

Other Resources on Islamic Economics Project Portal 
 

 Research Articles 

 Research Presentations 

 Islamic Finance Calculators 

 Course Outlines 

 Academic Resources 

 Data Resources Links 

 Islamic Economics Journals List 

 Qur’an and Hadith on Economics 

 Book Reviews 

 Frequently Asked Questions 

 Topical Bibliographies 

 Islamic Finance Education Providers 

 Researchers Database in Islamic Economics  

 Call for Papers 

 Glossary of Islamic Finance 

 Video Library 
  

 
is lamiceconomicsproject@gmail . com  

 
www. is lamiceconomicspro ject.com  

 
www. facebook. com/IEProject     

 
pk. l inkedin. com/company/ is lamic -economics-project  

 
https ://twitter.com/iepresearch  
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