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“Woe to those that deal in 
fraud, those who, when they 
have to receive by measure 
from men, exact full measure, 

but, when they have to give by measure 
or weight to men, give less than due. Do 
they not think that they will be called to 
account?” [Al-Mutaffifin: 1-4]. 

Prophet Muhammad (pbuh) 
has said: “No doubt, it is 
better for any one of you to 
cut a bundle of wood and 

carry it over his back rather than to ask 
someone who may or may not give him.” 
(Sahih Bukhari, Vol 3, Book 34 on 
Business Transactions, Hadith Number 
288). 
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Research Note 

 

Building Blocks of Islamic Socio-Economic Order in Last Hajj Sermon of Muhammad (PBUH)  
 
Salman Ahmed Shaikh 
 
Prophet Muhammad (pbuh) delivered 
His last sermon (known as Khutba-e-
hajjatul-Wida) on the ninth of Dhul 
Hijjah in 10th year after Hijrah 
(migration from Makkah to Madinah). 
The sermon was delivered in the valley 
of mount Arafat. 
 

It was the best example of eloquence, 
brevity, conciseness and the content of 
the message emphasized upon justice 
and equality. The message in the 
sermon was delivered more than 
fourteen centuries ago and is an 
essence of the true message and 
philosophy of Islamic faith. 
 
In this brief write-up, we try to 
highlight few of the precious points of 
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the sermon (quotes taken from Sirat 
Ibn-e-Hisham) which are still the 
guiding light for any society. 
 
Following passage describes the 
importance of social equality in Islam: 

 
Prophet Muhammad (pbuh) denounced 
interest taking and eliminated this evil 
which is one of the major causes of 
social and economic inequality. 
 
Prophet Muhammad (pbuh) said: 

 
Describing the importance of private 
property rights, Prophet Muhammad 
(pbuh) said: 
 
“O’ people! Verily your blood, your 
property and your honor are as sacred 
and inviolable as the sacred 
inviolability of this day of yours, this 
month of yours and this very town (of 
yours). Verily, you will soon meet your 

Lord and you will be held answerable 
for your actions.”  
 
This highlights the importance of 
property rights in Islam. Protecting and 
safeguarding property rights is essential 
for investment, trade and innovation 
which lead to employment creation, 
economic growth and prosperity.  
 
Describing the women rights in Islam, 
Prophet Muhammad (pbuh) said: 
 
“O People, it is true that you have 
certain rights with regard to your 
women, but they also have rights over 
you. If they abide by your rights, then 
to them belongs the right to be fed 
and clothed in kindness. Do treat your 
women well and be kind to them, for 
they are your partners and committed 
helpers.” 
 
This commandment urges husbands to 
treat their wives kindly and do not 
forget and ignore their rights and 
contributions in the family. This was 
stated at a time when newborn girls 
were buried and when women did not 
have rights in inheritance and chance 
to live their lives by their own will and 
choice after the death of husbands.  
  
Describing the concept of Muslim 
brotherhood, Prophet Muhammad 
(pbuh) taught: 
 
“O’ People! Every Muslim is the 
brother of every other Muslim, and all 
the Muslims form one brotherhood. 
And your subordinates; see that you 
feed them with such food as you eat 
yourselves, and clothe them with the 
clothes that you yourselves wear.” 
 

“O’ ye people! Allah says: ‘We created 
you from one male and one female and 
made you into tribes and nations, so 
that you can know one another. Verily in 
the sight of Allah, the most honored 
among you is the one who is most God-
fearing. There is no superiority for an 
Arab over a non-Arab and for a non-Arab 
over an Arab or for the white over the 
black or for the black over the white 
except in God-consciousness.’”  

 

“All interest and usurious dues accruing 

from the times of ignorance stand wiped 

out. And the first amount of interest 

that I remit is that which Abbas ibn Abd-

al Muttalib had to receive. Verily, it is 

remitted entirely.” 
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Racism is such a menace that still, we 
are fighting against it and show resolve 
to end it through kneeling in sporting 
events and public messages. Islam 
ended any racial and communal bias 
fourteen centuries ago. The practical 
demonstration was manifested in the 
harmony and warmth with which Ansar 
of Madina welcomed and lived with 
migrants of Makkah.  
 

Thus, it can be appreciated that Islamic 
viewpoint on social equality, 
brotherhood, individual liberty and 
mutual cooperation is a guiding light 
for humanity as reflected from this last 
public sermon by Prophet Muhammad 
(pbuh) which He gave to us fourteen 
centuries ago. 
 
 
 

 

Discussion Forum with Thought Leaders in Islamic Economics, JKAU: IE  
 
Recently, Journal of King Abdul Aziz University: Islamic Economics published from  
Kingdom of Saudi Arabia organized a discussion forum in which many prominent 
thought leaders in Islamic economics shared their scholarly views. The main focus 
of the forum was that what can be the alternative for secular morality embedded 
in mainstream economics and how can Islamic economics research be strenghened 
with distinct and robust methodological framework and research quality 
standards. Their insights are summarized for the benefit of the readers. 

 
Prof. A. Yousri Abdelrahman  
Professor of Islamic Economics 
Alexandria University, Egypt 
 
Islamic economics is a social science 
that is intensively value-loaded. 
Qualitative analysis is more suitable in 
Islamic economics and it can help in 
studying values, norms and moral 
principles in a better way as compared 
to quantitative analysis, which is 
suitable in performance evaluation of 
institutions, programs and policies.  
 
Therefore, evaluation of research in 
Islamic economics also should not 
undermine qualitative researches.  
 
 
 
 

Prof. Zubair Hassan 
Ex-Professor, INCEIF Malaysia  
 
There are distinctions in Islamic and 
mainstream economic ideals. However, 
it does not mean that there are no 
common issues. Therefore, reform is a 
better alternative than complete 
refusal of mainstream economics and 
its tools of analysis. Refusal on the 
basis of mainstream economics being 
value-free and rational is not useful.  
 
Morality is a universal trait of social 
dynamics. There is no antagonism 
between rationality and Islamic faith 
except some differences in assumption 
and content. Secular rationality can 
accommodate religious norms and vice 
versa. The two may have a positive 
interaction within limits. 
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Prof. Munawar Iqbal 
Ex Professor, King Abdul Aziz 
University, Saudi Arabia   
 
For any scientific discipline, the quality 
of research by the scholars belonging to 
that discipline is very important. It is 
good quality and innovative research by 
the proponents of new disciplines that 
gets them a distinct position in the 
scientific arena, not mere aspirations 
and emotional slogan mongering.  
 
There are attributes of good quality 
research. However, setting objective 
standards for their measurement is not 
always straight forward. Every 
discipline has its own unique features 
which must be kept in view while 
developing or applying such standards. 
Several indicators are in vogue to 
measure the quality of research and 
the subsequent prestige and impact of 
individual scholars and journals.   
 
The commonly-used indicators are 
unsuitable for the discipline of Islamic 
economics and finance in determining 
the prestige and impact of an individual 
scholar or journal. What we call the ‘ISI 
Hype’ has done more harm than benefit 
for the research quality and trends in 
the discipline. 
 
Dr. Jack Reardon 
Senior Lecturer, University of 
Wisconsin-Eau Claire, USA    
 
To say that we must reform economics 
is an understatement. Neoclassical 
economics continues to teach the same 
stuff as if the world has stood still. 
Neoclassical economics should provide 
a map, a guide, a recipe to help make 
the world a better place, to help us all 

provision, but it has failed at this most 
basic task.  
 
In fact, its map, ensconced in 
deductive, ahistorical, linear, and 
binary logic, is worse than no map at 
all, for it ‘conceals a moral framework 
which justifies the inequities and 
injustice of the capitalist economic 
system’. Reforming and 
reconceptualising economics education 
is our most important task. 
 
Prof. Abdul Azim Islahi  
Ex Professor, King Abdul Aziz 
University, Saudi Arabia   
 
A good research paper is one which 
adds to the knowledge; does not repeat 
and reproduce what has already been 
mentioned or researched; aims at 
filling a gap in the discipline; is free 
from plagiarism and is based on original 
sources. In Islamic economics, an 
additional requirement is that a 
research paper clearly states the ideas 
based on the Qur’ān and Hadīth and 
refers to them in the text.  
 
To improve research quality, the 
foremost responsibility lies on the 
researcher himself. He should follow 
the criteria of good research. The 
editor and the referee also have to 
work to ensure that the research 
quality is maintained.  
 
Thus, the trio (researcher – editor – 
reviewer) constitutes a very crucial 
part of the process of research quality 
in any field; be it in pure or social 
sciences, particularly if the discipline is 
in a nascent and development stage 
like Islamic economics. 
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Prof. Rodney Wilson  
Emeritus Professor 
Durham University, UK  
 
The twin threats of uncontrollable 
disease and global warming are causing 
economists to rethink their research 
agendas. From an Islamic perspective, 
these threats pose moral challenges 
that must be addressed. More focus on 
how economic policy can best provide a 
way forward is warranted. While it is 
correct to stress the differences in 
approach between Islamic and 
conventional economics, in present 
circumstances it is more urgent to work 
on policy areas.  
 
How can recovery from the COVID-19 
pandemic be managed, and will 
inadequate access to vaccines penalize 
the poor further? If the planet itself 
becomes degraded, does mankind have 
a future? An appropriate allocation of 
Islamic finance can contribute to 
solutions, but a spirit of international 
economic cooperation is needed.  
 
Thus, rather than being introspective, 
Islamic economists should widen the 
remit of their research to cover the 
most internationally challenging policy 
areas.  
 
Prof. Abderrazak Belabes  
Professor, King Abdul Aziz University, 
Saudi Arabia 
 
The discourse on the economic system 
of Islam was constructed from the late 
1940s onwards as a mirror game in 
relation to the capitalist and socialist 
systems. In recent decades, the 
discourse has positioned itself in 
relation to the neoclassical model 

under the reign of the market system in 
a context where all aspects of human 
life are subordinated to the power of 
finance.  
 
Despite the change of referent, this 
discourse remains trapped in the 
‘mirror game’, i.e., the fact of 
constructing an argument by appealing 
to fictitious facts or truncated realities. 
It is time to free oneself from this 
mirror game which puts the discourse 
on Islamic economics in a vicious circle.  
 
The original and primary sources as 
well as the pioneer literature need to 
be consulted to build our own 
foundations in a positive way rather 
than simply reacting to whatsoever 
economic system is currently reining 
the discourse.   
 
Prof. Masudul Alam Choudhury  
Adjunct Professor, Trisakti University, 
Indonesia 
 
The potentiality of Islamic economics, 
its scientific approach, and the broader 
socio-scientific field can be searched 
and advanced in comparative Western 
perspective. By gradually establishing 
this enriched domain of advanced and 
conforming methodological approach, 
the future of Islamic economics in its 
ontological and scientific context can 
be discovered.  
 
A great deal of honest, open, sincere, 
and engaged intellectual discourse is 
needed to bring the Muslim minds 
together in cultivating the Islamic 
(Qur’ānic) pathway. 
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Book Review  
 

Title: 
7th Century Madina 
Economics 

 

Author: Muhammad Munir Ahmed 

Publisher: Aiwan-e-Ilm-o-Fann, 2020 

 

 

The book is authored by Muhammad 
Munir Ahmed who has long served in 
the State Bank of Pakistan. The main 
thesis of the book is that Islamic 
economics was the 
first economic 
system.  
 
Contemporary 
institutions which 
built the foundations 
of Capitalism after 
the industrial 
revolution came 
much later on. Communism was also a 
reaction to Capitalism and came later. 
The rules, norms and institutions of 
Islamic economics appeared in the 
state of Medina in the 7th century.   
 
Even though, some scholars view that 
Islamic economics is not a full-fledged 
economic system in the sense that it 
does not have explicit rules for 
everything in source texts, the author 
opines that Islamic economic teachings 
are exhaustive and expendable enough 
to answer the basic questions which an 
economic system seeks to answer. 
 
The author highlights that many 
institutions which are part of 

Capitalism were initially conceived and 
operationalized first in the regions 
under the Muslims rule. For instance, 
remittances through check and 

‘Suftaja’ appeared in 
Muslim majority 
regions quite a few 
centuries ago.  
 
Venture capital 
investments based on 
Mudarabah and 
Musharakah were 
common in Arab in 

the 7th century. Trade finance through 
Salam and Istisna was also allowed and 
practiced. Waqf based social insurance 
system was also in vogue. Venture 
capital in a way was fostering division 
of labour as well by distinguishing 
investment entrepreneur from the 
productive entrepreneur.  
 
Furthermore, Islamic economics laid 
down laws and norms for transparency 
and fairness in trade. Certain 
exploitative and speculative trades 
were disallowed. Emphasis was put on 
real economic enterprise by i) 
disallowing money as a tradable 
commodity, ii) banning interest and iii) 

Prohibition of interest takes away 

the privilege from the capitalists 

to have secured increase at a fixed 

rate in capital by simply loaning it 

out and without having to 

undertake any risk and take part in 

productive enterprise. 
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levying a broad based charge on idle 
wealth and capital. 
 
Prohibition of interest takes away the 
privilege from the capitalists to have 
secured increase at a fixed rate in 
capital by simply loaning it out and 
without having to undertake any risk 
and take part in productive enterprise. 
This principle of prohibition of interest 
did not undermine economic activity. 
In fact, it put more focus on trade and 
productive activities. That is why; very 
soon, the state of Medina was able to 
get rid of problems like unemployment, 
poverty and widened the trade to all 
parts of the world. 
 
Islamic economics 
allowed the market 
mechanism to work, 
but under certain 
norms and 
regulations. Trade is 
directed towards 
useful and beneficial 
commodities and 
services without the 
element of exploitation, speculation 
and interest. This is conducive for 
increased investment in the real 
economy.  
 
Islamic moral framework encourages 
beyond market sharing and distribution 
of resources. Instead of concentrating 
wealth as in Capitalism, the Islamic 
institution of Waqf reduces private 
concentration of wealth and enhances 
the scale of common property 
resources which benefit people at 
large.  
 
Islamic banking in its conceptual 
foundations encourages risk-sharing 
based financing models. On the other 

hand, instruments like Credit Default 
Swaps (CDS) encourage excessive 
leverage by design. Since Islamic 
finance transactions are asset-based, 
there is more transparency as 
compared to the opaque nature of 
securitized instruments in capitalistic 
finance.  
 
Therefore, it is no wonder that Islamic 
financial institutions remained largely 
unscathed from the Great Financial 
Crisis of 2007-2010. Nonetheless, 
splendid financiers and splendid 
financial products created havoc with 
the savings of people.  
 
Islamic regulatory and monitoring 

system is also 
transparent and 
consistent. No one is 
above law. Instead 
of protecting large 
scale traders, 
Islamic norms of 
trade facilitated the 
buyers through 
options of inspection 

and refund upon finding defect. Such 
rights protected the trading parties 
from moral hazard and asymmetric 
information.  
 
On the other hand, gullible traders 
were also protected from the 
monopsonist and oligopsonists who 
would try to deceive the small farmers 
to sell their goods cheaply before going 
to the market. To reduce information 
asymmetries, it was urged to trade in 
markets where information collection is 
easier and it does not result in surplus 
extraction by one party from the other 
due to information asymmetries.    
 

Islamic economics allowed the 

market mechanism to work, but 

under certain norms and regulations. 

Trade is directed towards useful and 

beneficial commodities and services 

without the element of exploitation, 

speculation and interest. 
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Sellers were also freed from having to 
pay bribes for legitimate services, 
having to pay interest on money loans 
and having to pay arbitrary taxes to the 
Kings without accountability and a say 
in such matters. Zakat is levied on 
income and wealth. But, it is not 
exorbitant to disallow any chance of 
earning legitimate profits and 
reinvesting them.  
 
In fact, if wealth is kept invested and 
spent, it reduces the Zakat liability in 
many cases. At the same time, it 
increases investment in the real 
economy yielding increase in 
employment through market based 
exchange of Halal goods and services.  
 
But, in capitalism, large scale 
corporations sometime become not 
only too big to fail, but too big to jail 
or be held accountable. After their 
reckless operations, many financial 
institutions had to be bailed from the 
public money after these corporations 

had already played havoc with the 
public money.  
 
Taming selfishness and greed requires a 
value framework that does not just give 
sole emphasis on material prosperity 
and selling lofty dreams. Islamic value 
framework emphasizes on all-
encompassing moral attitude in every 
sphere of life and to be content with 
the blessings bestowed by Allah. 
 
The book is easy to read. The author is 
well informed of both history of 
commercial and investment banking as 
well as the contemporary practices and 
instruments used in the modern 
financial system. Detailed references 
are provided to support the facts listed 
in the book. It is a good contribution in 
Islamic economics literature. It is 
written in contemporary style, but with 
minimal use of jargons to showcase its 
point for the wider audience. 
   
 

 

 

 

Research Paper in Focus 
 
Paper Title: Islamic Alternatives to the Secular Morality Embedded in Modern 

Economics 
Author:   Prof. Asad Zaman  
Publisher:  Journal of King Abdul Aziz University, Islamic Economics, 34(2), 83-100 
 
This paper presents the ideas of 
transformative school in Islamic 
economics. For a mainstream 
economist, formulating the objective 
function is an attempt to make a model 
that can help in predicting market 
outcomes. But, upon reading terms, 

such as ‘goal’, ‘objective’ and ‘choice 
bundles’ available to agents, many of 
the Muslim economists tend to compare 
them against the ‘ultimate goal’ and 
‘ultimate objective’ in the Islamic 
worldview.  
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Many Muslim economists think that 
there is an incompatibility between the 
worldview of Islam and the axioms on 
which the foundation of mathematical 
analysis in mainstream economics are 
built.  
 
However, critics argue that both Homo-
economicus and Homo-Islamicus based 
theories of the economic agent are 
unrealistic and there is a need for 
realism. The ethically focused Homo-
Islamicus, like its neoclassical 
counterpart of Homo-economicus, 
turned out to be a fiction that has no 
empirical counterpart.  
 
Transformative school of thought in the 
methodology of Islamic economics is 
not that much interested in descriptive 
studies and improving the predictive 
capability of models to analyze market 
outcomes and to design policies 
accordingly. It believes in the 
transformation of choices through 
education. Therefore, the new 
researches in behavioral economics are 
only consulted to make criticism of 
mainstream economics rather than 
developing an alternate path for 
economic analysis.  
 
It almost disregards the need for 
descriptive and positive analysis and 
lays complete focus on transformation. 
For making its case, it suggests 
discarding all theoretical edifices of 
mainstream neoclassical economics and 
adopts a rather ‘preaching style’ way 
of transforming of behavior through 
Islamic-founded education. Many other 
authors emphasize transformation, but 
this school of thought focuses entirely 
on transformation.  
 

This school believes that 
transformation can create a 
revolutionary change as happened 
fourteen hundred years ago when 
Muslims received and followed divine 
knowledge and which alone made them 
successful in both politics and sciences.  
 
For presenting the case of 
transformative school, the respected 
scholar did not cite other scholars in 
Islamic economics. There are 14 
citations to his works, but there is no 
reference to any single author from the 
Islamic economics literature.     
 
One of the propositions in the paper is 
that Western social science based on 
Secular worldview is entirely useless as 
it only gives value to the historical 
experience in the West.   
 
It seems that the author does not give 
much weight to the fact that there is a 
strong imprint of Greek and Muslim 
civilization on the philosophy, laws and 
physical sciences which developed in 
West and such knowledge was 
embedded and integrated rather than 
completely disregarded and discarded. 
This has been acknowledged and 
recognized by Briffault, Campbell, 
Ghiles, Sarton and many others. 
 
This imprint of Muslim civilization is 
now well recognized and most books 
and well-constructed documentaries on 
that had all been mostly made in the 
West. In contemporary research itself, 
more credence is given to cross-country 
studies.  
 
Many Western scientists also travel to 
Africa and Asia to conduct development 
studies involving randomized control 
trials and ethnographic studies. 
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Therefore, Science is universal and to 
disregard any work based on origins 
alone is not a fruitful exercise, no 
matter who does it. 
 
Another proposition in the paper is that 
only Islamic knowledge is enough for 
revolutionary change to become world 
leaders. It must be noted that in 
economic and other matters of life, 
Qur’anic and Islamic guidance is 
focused on morality and ethics rather 
than on identifying strategies, tactics 
and technological ways of doing things.  
 
Even during the time of Prophet 
Muhammad (pbuh) and pious 
companions (may Allah be pleased with 
them), military strategies, tools and 
articles of trade from other nations 
were used without any hesitation. The 
prisoners of war in Badar were asked to 
teach Muslims and those non-Muslims 
surely would not have been teaching 
Muslims Qur’an. Mudarabah and 
Musharakah based contracts were 
prevalent among Arabs and they were 
used by Muslims as well.  
  
If there have been people with views 
similar to that of Max Weber, there are 
also others like Benedict Koehler who 
have even credited Islam with giving 
birth to some of the institutions in 
Capitalism. Such institutions had 
evolved and improved over time. 
Mudarabah and Musharakah based 
equity partnerships have evolved into 
joint-stock companies. Waqf-based 
Madrasas have evolved into trust and 
endowment-based colleges and 
universities. On the other hand, in 
recent times, Muslims have embraced 
and assimilated banking and insurance 
into their economies after certain 
‘Shari’ah compliance’ modifications 

have been made. Therefore, it is 
possible to assimilate knowledge in 
matters other than faith and as long as 
such knowledge does not compromise 
faith. 
 
Another proposition in the paper is that 
morality is rooted in Islamic economics 
and Western social sciences undermine 
morality and favour individualism, 
selfishness and greediness. It must be 
understood that the intellect and moral 
conscience both are given by Allah. 
Even without reading the Qur’an, non-
Muslims also know morality and often 
act morally.  
 
Furthermore, by using intellect, if 
something useful is made, then one 
must not forget that intellect as well as 
matter is not our creation. Therefore, 
there is no reason to claim hegemony 
over moral conscience since moral 
consciousness is an innate part of every 
human’s personality. That is why, 
Qur’an urges us to act on Maruf and 
avoid Munkar without actually giving a 
comprehensive list since we 
acknowledge them through Allah-given 
moral conscience. 
 
Sometimes, we fall into a comparison 
trap, especially comparing the theory 
of Islamic economics with particular 
practices of capitalism where the 
comparison can show the former in a 
more positive light regarding equity, 
justice, fairness, responsibility and 
morality. It will be fair to only compare 
reality with reality and ideals with 
ideals.  
 
Where we err is in comparing the ideals 
of Islam with only the cherry-picked 
reality in the West.  
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In the recent past, several conferences 
were organized for developing a human 
development index inspired by Islamic 
values and Maqasid-e-Shari’ah. All such 
studies found that when it came to the 
rule of law, governance, civil rights and 
women’s rights, many of the developed 
countries in Western Europe performed 
well and many of the even middle-
income and high-income Muslim 
majority countries did not.      
 
There are other misunderstandings 
about economic theory and instances of 
incorrect analogical comparisons in the 
paper. For instance, choice under 
scarcity is presented as necessarily 
selfish or based on greed. Relative 
scarcity is assumed to be absent. 
Cooperation is compared with 
competition while ignoring that 
consumer surplus is at a maximum 
under competitive markets and much 
less if there are ‘cooperative cartels’ 
which work like monopolists.  
 
Takaful companies are incorporated as 
business corporations, but they are 
compared with insurance in the paper 
and the former are claimed to be 
working on the principle of generosity. 
Law of large numbers is presented as 
an evil while ignoring and 
misunderstanding its role in broad-
based risk sharing. Debt based Islamic 
modes of financing which result in even 
more expensive cost of financing are 
conveniently ignored.  
 
Surprisingly, the author compares 
banking with Waqf. The traditional 
understanding in Waqf jurisprudence 
makes it very hard to use this 
institution flexibly with restrictive 
understanding regarding exchange, 

substitution and investment of Waqf 
assets.    
 
Disregarding the shortcoming of later 
generation Muslims to not end slavery 
despite Qur’anic guidance, the noted 
author claims that Islamic system has 
better labour-employer relations in a 
service oriented culture.    
 
Economic role of patents and property 
rights is ignored and is criticized 
without any substantive arguments. 
West is criticized for not having public 
display of charity on streets while 
ignoring the need to evaluate whether 
progressive taxes and social insurance 
based approach to tackle poverty, 
hunger and homelessness is better than 
a haphazard unorganized ugly display of 
begging and impulsive but minimal 
charity in public.  
 
In criticizing Western societies, the 
author surprisingly becomes oblivious 
to the institutions and mechanisms in 
place in Western societies to handle 
crisis and deprivation institutionally, 
systematically and impersonally.  
 
Thus, we need to show whether private 
to private donations by appealing to 
hearts through transformative 
education can indeed provide the 
required funds and achieve efficient 
and consistent resource allocation as 
compared to funding public goods and 
services via progressive taxation in an 
impersonal, but systematic way.  
 
If private voluntary donations are 
uncommon in the West, it could mean 
there is not much of a need for that in 
the presence of mandatory progressive 
taxation and wide access to public 
health and services. 
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Therefore, for transformation, we need 
introspection. Pointing fingers at others 
with a self-righteous mindset will only 
encourage inaction, apathy and lack of 

resolve. Apparently, such diatribe is 
more popular among us as it gives a 
reason to feel content, self-righteous 
and do not be bothered about resolve, 
efforts and self-correction.   

 

Reflections 
 
Some people argue that why Muslims go 
for Hajj and offer animal sacrifice even 
though, they could use the money for 
charity and social causes. 
 
First, Hajj is a compulsory Ibadah once 
in life for those who are physically fit 
to travel and who have the resources to 
make that journey from their own 
funds rather than the borrowed funds.  
 
Major expenses include airline ticket, 
accommodation and food and travel 
within the cities. All of these services 
are provided by firms. The revenues 
they get from providing these services 
provide an income source to the 
labourers and other factors of 
production.  
 
In national income accounting, income 
and expenditure are two sides of the 
same coin. Someone’s expenditure is 
someone else’s income. When people 
spend on buying shoes and garments, it 
enables the workers to get wage, 
outlet owner to get rent, investors to 
get return and entrepreneur to get 
profit which he would either spend or 
reinvest. 
 
Secondly, animal sacrifice is performed 
in remembrance of the tremendous 
spirit of sacrifice shown by Prophet 
Ibrahim (pbuh). He was asked to devote 
His son for Allah in a dream. The 

message in the dream meant to devote 
His son for the propagation and work of 
Islam.  
 
A direct and literal interpretation could 
mean to sacrifice His son. Since this 
was not required by Allah, Prophet 
Ibrahim (pbuh) was asked to sacrifice a 
sheep instead.  
 
In remembrance of Prophet Ibrahim’s 
(pbuh) steadfastness, devotion and 
spirit of sacrifice, Muslims perform 
animal sacrifice annually.  
 
However, this does not mean that the 
meat of animal cannot be used. In fact, 
it is encouraged in Ahadith to distribute 
the meat to relatives and other people 
in need. Therefore, not only the meat 
is not wasted, rather, most of it is 
distributed to relatives and people in 
need.  
 
The skin of the animal cannot be used 
to earn revenues, but, it can be given 
to charity. Those who receive this 
charity in kind can use and sell the 
skin. Usually, charitable organizations 
collect the skins and use the proceeds 
from selling the skins in their charitable 
works. The options for animal sacrifice 
include cattle like sheep, goats, cows 
and camels. In cows and camels, up to 
7 people can share in sacrifice. The 
reproduction rate of these animals does 
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not pose any issue in terms of loss of 
bio-diversity. 
 
If out of 1.75 billion Muslims, 10% do 
Qurbani and approximately on average 
10 kg of meat is shared per person, 
then 1750 million kg meat will be 
shared in the community. If one kg 
meat serves a meal for 5 persons, then 
2 such meals every day for a month can 
cater to 150 million poor people in the 

community. So, 150 million people can 
be provided food for a month through 
Qurbani.  
 
Qurbani encourages sacrifice and 
sharing within community. It is a 
reminder to sacrifice wealth, ego, 
pride and base desires in pure 
consciousness of Allah (Taqwa) which is 
the essence and reason of Qurbani.  
     

  

 

Market News 

 
 Fitch informed that Sukuk issuance with maturities of more than 18 months 

from GCC, Malaysia, Indonesia, Turkey and Pakistan rose by 136% quarter-on-
quarter to reach RM 98.8 billion in 2Q21, with Sukuk share in the total funding 
mix jumping to 36% (Malaysian Reserve, July 26). 
 

 ESG to spur demand for Green Sukuk as sustainable assets top $40 trillion 
according to Moody’s (Arab News, July 26). 
 

 Family Homes Fund targets 40,000 housing units with N10 billion Sukuk bond in 
Nigeria (Vanguard, July 20). 
 

 Visa offers Islamic banking credit and debit cards in Bangladesh to facilitate 
Hajj and Umrah travel, leisure travel, lifestyle shopping, healthcare and retail 
benefits (The Daily Star, July 19). 
 

 Beximco is launching Bangladesh’s first ever Green Sukuk for Tk 3,000 crore in 
Bangladesh (Dhaka Tribune, July 18). 
 

 PIA Sukuk-I raises Rs 5.7 billion at the cut-off price of one-month Karachi 
interbank offered rate (KIBOR) plus 100 basis points (Dawn, July 16). 
 

 Islamic Fintech market transaction volumes are predicted to reach $128 billion 
by 2025, a 161% increase on 2020’s figure (Fintech, July 15). 
 

 Principal launches Islamic global funds with CIMB Bank appointed as exclusive 
distributor for six months (The Asset, July 15). 
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 Global outstanding Sukuk reached USD754.1 billion in 2Q21, 5% higher than 
1Q21 (Fitch Ratings, July 14). 
 

 Al Ahli Takaful and Arabian Shield ink binding MoU for merger (Zawya, July 12). 
 

 Islamic banking assets increased 30.6% to Rs 4.39 trillion in the first quarter of 
2021 from Rs 3.36 trillion a year ago (The News, July 10). 
 

 Global Sukuk issuance may hit $ 155 billion in 2021 according to S&P (Pakistan 
Observer, July 9). 
 

 Emirate of Sharjah sells $ 750 million in 10-year Sukuk (Reuters, July 6). 
 

 Global ESG assets under management could exceed $53 trillion by 2025, 
according to Bloomberg forecasts (Gulf News, July 3). 
 

 Global Takaful insurance market to generate $97.17 Billion by 2030 (Allied 
Market Research, June 30). 
 

 Al Baraka Islamic Bank introduces new education financing scheme in Bahrain 
offering low profit rates over a maximum tenor of 3 years (Zawya, June 27). 
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Economic and Financial Indicators 
 

Credit Services by Financial Sector and Banks in OIC Countries 

Country 

Domestic 

Credit by 

Finance Sector 

(% GDP) 

Domestic 

Credit by 

Banks (% 

GDP) 

Country 

Domestic 

Credit by 

Finance Sector 

(% GDP) 

Domestic 

Credit by 

Banks (% 

GDP) 

Albania 58.82 30.74 Libya 43.39 17.62 

Algeria 72.74 24.16 Malaysia 143.12 119.33 

Azerbaijan 13.18 19.99 Maldives 64.94 28.29 

Bahrain 90.89 73.72 Mali 32.30 25.34 

Bangladesh 64.06 46.77 Mauritania 42.86 28.56 

Benin 26.96 23.85 Morocco 110.22 62.08 

Bosnia 62.01 54.79 Mozambique 32.89 22.67 

Brunei 28.37 34.40 Niger 21.98 14.08 

Burkina Faso 34.03 29.81 Nigeria 21.20 10.91 

Cameroon 19.27 15.20 Oman 66.81 70.43 

Chad 22.48 9.62 Pakistan 58.28 18.89 

Comoros 17.89 15.40 Qatar 132.80 76.66 

Cote d'Ivoire 39.07 26.18 Saudi Arabia 38.78 53.97 

Djibouti 37.24 32.06 Senegal 35.39 28.26 

Egypt 91.81 25.55 Sierra Leone 23.20 5.71 

Gabon 23.13 12.93 Sudan 31.11 12.37 

Gambia 37.57 6.63 Suriname 45.23 28.25 

Guinea 23.11 9.56 Tajikistan 15.63 11.41 

Guinea-Bissau 21.36 11.91 Togo 48.76 36.79 

Guyana 68.94 37.33 Tunisia 93.34 67.46 

Indonesia 47.24 32.74 Turkey 83.28 64.16 

Iran 77.65 66.06 Uganda 25.54 14.85 

Iraq 6.97 8.64 UAE 91.28 75.72 

Jordan 109.18 78.32 West Bank  56.61 49.90 

Kazakhstan 38.23 23.77 Yemen 30.12 5.64 

Kosovo 45.16 41.00 Low Income 25.91 20.40 

Kuwait 79.90 88.68 Middle Income 148.80 101.60 

Kyrgyzstan  22.35 23.76 High Income 188.44 79.20 

Source: World Development Indicators 2019 
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Savings Investment Gap in Selected OIC Countries 
 

Country 
Savings (% 

GDP) 

GFCF (% 

GDP) 
Gap Country 

Savings (% 

GDP) 

GFCF 

(% GDP) 
Gap 

Afghanistan 20.79 19.17 1.62 Kuwait 35.29 17.98 17.31 

Albania 16.28 24.17 -7.90 Kyrgyz Republic 26.68 31.16 -4.48 

Algeria 37.83 41.36 -3.53 Lebanon -2.77 17.16 -19.93 

Azerbaijan 32.97 20.63 12.33 Malaysia 28.53 24.40 4.13 

Bahrain 28.80 28.66 0.15 Mali 13.99 19.96 -5.96 

Bangladesh 35.24 31.23 4.00 Mauritania 19.38 57.39 -38.01 

Benin 12.33 25.77 -13.45 Morocco 27.68 29.07 -1.39 

Bosnia 13.86 18.59 -4.73 Mozambique 9.20 25.68 -16.47 

Brunei 55.64 40.89 14.75 Niger 20.23 33.66 -13.43 

Burkina Faso 17.19 22.81 -5.63 Nigeria 18.26 14.72 3.54 

Cameroon 18.23 22.40 -4.17 Oman 19.43 25.09 -5.66 

Comoros 12.03 17.52 -5.49 Pakistan 18.50 14.82 3.68 

Cote d'Ivoire 14.57 20.79 -6.22 Saudi Arabia 34.91 21.39 13.51 

Djibouti 23.65 24.20 -0.55 Senegal 20.42 24.95 -4.54 

Egypt 10.37 16.25 -5.88 Sierra Leone 3.36 17.98 -14.62 

Gabon 38.38 21.41 16.97 Sudan 15.09 18.67 -3.59 

Gambia 12.04 17.01 -4.96 Suriname 50.34 37.54 12.80 

Guinea 8.58 19.47 -10.89 Tajikistan 23.09 26.63 -3.53 

Guinea-Bissau 8.42 10.82 -2.40 Togo 21.73 25.27 -3.55 

Guyana 30.19 31.09 -0.90 Tunisia 8.87 18.69 -9.82 

Indonesia 31.63 32.29 -0.66 Turkey 26.60 29.67 -3.07 

Iraq 19.59 14.40 5.19 Uganda 18.35 24.14 -5.80 

Jordan 9.35 16.67 -7.31 Uzbekistan 41.90 29.76 12.14 

Kazakhstan 26.03 21.89 4.14 West Bank 12.63 23.20 -10.57 

Kosovo 23.60 28.73 -5.13 Middle income 30.76 28.69 2.07 

    High income 23.07 21.33 1.74 

Source: World Development Indicators 2019 
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Islamic Banking Statistics 
 

Country CAR Gross NPF ROA ROE Net Profit Margin Cost to Income 

Bahrain (2019) 17.50 11.80 0.55 5.30 28.13 71.87 

Bangladesh (2019) 11.50 5.26 1.16 24.15 32.58 47.68 

Brunei (2020) 19.48 4.01 1.49 11.64 51.66 50.14 

Egypt (2019) 18.20 5.76 2.86 32.30 60.10 26.26 

Indonesia (2020) 20.36 3.43 1.72 16.57 23.35 76.65 

Jordan (2019)   3.09 1.88 19.07 49.91 50.11 

Kazakhstan (2019) 31.98 0.61 0.92 3.27 23.76 34.82 

Kuwait (2019) 17.77 1.60 1.55 14.15 25.14 25.64 

Malaysia (2019) 17.22 1.49 1.13 16.21 42.66 37.57 

Nigeria (2020) 27.05 7.24 0.83 8.69 37.72 73.62 

Oman (2020) 13.38 1.83 0.71 5.69 22.53 64.87 

Pakistan (2020) 17.49 4.32 2.55 41.67 43.94 47.70 

Palestine (2020) 15.64 3.04 0.74 7.85 19.19 72.01 

Qatar (2019) 18.31 1.42 0.45 4.36 38.90 11.87 

Saudi Arabia (2020) 19.44 1.41 2.10 15.82 46.95 53.08 

Sudan (2019)  3.40 2.05 27.25 47.87 47.43 

Turkey (2020) 18.85 4.00 1.25 15.20 20.00 36.20 

UAE (2019) 17.93 5.03 1.26 9.34 23.82 76.18 

UK (2018) 20.63 1.50 0.44 3.24 33.83 98.36 

Source: Quarterly Average Values from IFSB Data  
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Performance of Islamic Indices in GGC in Pre COVID-19 and Post COVID-19 Period 
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Call for Papers 
 
Emerald Journal of Economics and Administrative Sciences, Special Issue  
The Impact of the Covid-19 Pandemic on Islamic Finance and Environmental, Social, 
and Corporate Governance (ESG) 
https://www.emeraldgrouppublishing.com/journal/jeas/impact-covid-19-pandemic-
islamic-finance-and-environmental-social-and-corporate 
 
International Congress on Islamic Economics and Finance (ICISEF) 2021 
21-24 September 2021, Sakarya University 
www.icisef.com/ 
 
7th International Islamic Monetary Economics and Finance Conference 
Bank Indonesia Institute, Bank Indonesia, October 25 – 27, 2021 
https://jimf-bi.org/index.php/JIMF/announcement 

 
5th Annual Islamic Finance Conference 
Pusat Ekonomi & Bisnis Syariah, 25 – 26 August, 2021 
https://pebs-febui.org/en/5175/the-5th-annual-islamic-finance-call-for-papers/ 
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