
Islamic Economics Project | Moral Reflections on Economics, Vol 1, No 12, Dec 2021 1 

 

Those who spend their wealth in 
the cause of Allah and do not 
follow their charity with 
reminders of their generosity or 
hurtful words—they will get their 

reward from their Lord, and there will be no 

fear for them, nor will they grieve. [Al-
Baqarah: 262]. 

A man mentioned to the 
Messenger of Allah (PBUH) 
that he was deceived in a 
business transaction, 

whereupon Allah's Messenger (PBUH) 
said: When you enter into a transaction, 
say: There should be no attempt to 
deceive. (Sahih Muslim, Book on 
Business Transactions, Hadith Number 
3663). 
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Research Note 

 

Difference between Islamic Economics and Islamic Law 

 
Salman Ahmed Shaikh 
 
Islamic law is derived from holy Qur’an 

and the teachings of Prophet 

Muhammad (pbuh). Analogical 

deduction of specific juristic 

applications based on core principles is 

part of Fiqh.  

 

But, to be meritorious as a separate 

field of inquiry, Islamic economics 

cannot confine itself to explaining and 

deducing laws in economic matters 

based on core principles alone. Since 

this function is already performed by 

the discipline of Islamic jurisprudence, 

there is no need for a separate 

discipline in the name of Islamic 

economics. 

 

Even though the principles like 

prohibition of Riba and Zakat are 

binding as rules, they also have an 

important economic rationale and 

function in economic matters of an 

Islamic society.  

 

Hence, the mandate of Islamic 

economics will be to explain their 

economic merit using experimental and 
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To be meritorious as a separate 

field of inquiry, Islamic economics 

cannot confine itself just to 

explaining and deducing laws in 

economic matters based on core 

principles. 

Islamic economics will be focused 

on economic analysis of these 

principles, their applications and 

their suitability in solving various 

economic issues. 

observational data and by applying 

statistical and other suited techniques 

to establish certain analytical 

hypothesis. 

 

Even before that, a 

coherent theory is to 

be established with a 

sound and consistent 

methodology. 

 

Economic analysis 

need not use completely different 

methodology even in Islamic economics 

for ideological reasons. Use of 

mathematics to establish relations 

between variables may very well be a 

suitable approach for theoretical 

research.  

 

It will also increase the 

interdisciplinary communication and 

comparative discussions. Islamic 

economics will not have the mandate 

to suggest changes in Islamic rules 

though.  

 

Islamic economics will be focused on 

economic analysis of 

these principles, their 

applications and their 

suitability in solving 

various economic 

issues.  

 

The mandate will also include 

suggesting economic policy making for 

various economic issues within the 

framework of Islamic principles and 

rules. 

 

Next, we discuss whether we need the 

label ‘Islamic’ with economics. It must 

be appreciated that there are some 

unique Islamic 

institutions and policy 

tools. For instance, 

Zakat and Waqf can 

be used to reduce 

poverty and resource 

inequality. If separate 

labelling helps in 

projection of unique Islamic institutions 

more effectively, then the separate 

labelling could be used.  

 

The separate labelling may also be 

useful to avoid unnecessary 

expectation and comparison at very 

minute level with mainstream 

economics.  

 

Unique academic identity is also a 

useful thing sometimes. For instance, 

Keynesians like to keep association 

with Keynes even though, there are 

differences in original Keynes’s work 

and today’s New and Post Keynesians. 

Same goes for 

Analytical Marxism and 

Old Marxism.  

 

Since the inspiration of 

these respective 

disciplines and schools 

come from the pioneer works of Keynes 

and Marx, Muslim economists taking 

inspiration from Islamic sources could 

also use a separate label for 

themselves.  
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Zakat can meet personal 

emergencies while Waqf can 

be utilized for building 

infrastructure and capacity 

to ensure development 

beyond need-fulfilment. 

 

But, it must be noted and understood 

that a sociological and economic study 

of principles, injunctions and 

institutions of Islam or any other 

religion is different from the task of 

defining and expanding the religious 

body of knowledge through 

jurisprudence. 

 
 

 
Roundup of World Zakat Forum 2021 

 
The discussions in the forum 
emphasized on creating synergy 
between Zakat and Waqf and integrate 
both the institutions together in 
institutional design and delivery as well 
as in public and social 
policy in member 
countries.  
 
Needs fall in two 
categories, i.e. cash 
assistance needs as well 
as non-income needs.  
 
Zakat can help in asset transfers, cash 
assistance and income support. On the 
other hand, Waqf can be used to 
provide services, such as education, 
training, medical assistance and so on.  
 
Zakat can meet personal emergencies 
while Waqf can be utilized for building 
infrastructure and capacity to ensure 
development beyond need-fulfilment.   
 
Zakat is vital for poverty alleviation, 
preventing hunger and income and 
wealth redistribution. On the other 

hand, Waqf can check private wealth 
concentration and allow direct 
provision of public social safety nets 
through which social services flow to 
the deprived segments of the society 

continuously.   
 
It was emphasized that 
the role of Zakat and 
Waqf is critical in 
providing income support 
to those whose 
livelihoods have been 
affected by Covid-19.  

 
It was also highlighted that the 
effective administration and 
governance of Zakat is vital in bringing 
trust, increasing participation, 
widening donor base and improving 
efficiency and impact of the whole 
system. 
 
Speakers also urged on efforts to raise 
literacy, awareness and responsibility 
to pay Zakat. People must be educated 
about how much Zakat to pay on 
different forms of wealth and income. 
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Technology can also be used to 

connect financial platforms, 

welfare institutions and private 

Zakat collectors for effective 

monitoring, interaction and 

collaboration. 

It is important that wealthy people 
having the obligation to pay must pay 
and should not avoid it just because of 
lack of information, clarity and 
awareness.  
 
Simplified smart calculators in multiple 
languages with chat-bot assistance on 
website and apps can also help in swift 
and correct calculation of Zakat 
liability.  
 
To increase awareness and access, it is 
important to leverage technology. App-
based messages and SMS can be used to 
create awareness. Various payment 
platforms can be engaged to allow 
payment from multiple mediums to 
enhance inclusion in Zakat eco-system 
for both donors and beneficiaries.  
 
Technology can be leveraged in 
collection, administration and 
disbursement. For effective targeting, 
filtering, monitoring and impact 
assessment, technology can be used to 
maintain real-time database.  
 
Access to multiple 
platforms of payment 
will make it easier for 
Muzakki (Zakat-payer) 
to pay and it will 
allow greater 
mobilization of funds, 
which is necessary for 
financial sustainability of Zakat 
institutions as well to carry out their 
welfare work and disbursements 
seamlessly. Technology can also be 
used to connect financial platforms, 
welfare institutions and private Zakat 
collectors for effective monitoring, 
interaction and collaboration. 
 

The speakers also highlighted 
challenges in Waqf management, such 
as passive investments, less flexibility 
in allocation, low liquidity and low 
professionalism and efficiency. 
However, it was reiterated that these 
challenges can be overcome with 
effective management, governance and 
administration. 
 
In disbursement and allocations, there 
are two alternatives, cash versus 
service. Cash assistance allows 
fulfilment of emergency needs, but 
there is high flexibility with beneficiary 
and less control by Muzakki over 
Mustahiq (Zakat-receiver).  
 
Providing service ensures development 
and capacity enhancement related 
objectives to foster socio-economic 
mobility. There is need for both and 
Zakat and Waqf can be integrated to 
meet both the needs.    
 
The speakers also noted the importance 
of resolving Fiqh based differences 

through OIC Fiqh 
academy. It is necessary 
to institutionalize Zakat 
centrally. Else, people 
will either want 
voluntary filing of Zakat 
returns or ask for 
rebates based on 
differences in scope and 

mode of Zakat on different types of 
wealth, assets and income in different 
Fiqh.    
 
World Zakat Performance Index was 
discussed which uses multiple criteria 
on dimensions like legal foundation, 
Zakat supervision, Zakat reporting, 
Zakat collection and Zakat 
disbursement to allow measuring 
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performance of Zakat institutions. Such 
performance gauging measures can 
promote professional management, 
efficiency and transparency in the 
system. The indicators promote 
transparency, effective governance, 

monitoring and efforts to scale 
collection, disbursement and enhance 
social impact. 
   
 

 

 

 

Book Review  
 

Title: 
Islam and Economics: 
Markets, Morality and 
Justice, A Primer 

 

Author: Dr. Ali Salman 

Publisher: 
Aks Publications, Lahore 
2021 

 

 

 

In the words of author himself, this 
primer is an introductory text to 
rediscover ethical principles and 
practical rules of commerce and 
economics from the sources of Islam. 
The author states that the book also 
benefits from and develops critique on 
the contributions made by jurists and 
contemporary thinkers on Islamic 
economics.  
 
The author argues that Islam offers three 
broad principles for organizing the 
economic life of a society: the principle 
of ownership by classifying between 
public and private properties, the 
principle of wealth creation by 
encouraging voluntary trade through 
mutual consent and open-market 
pricing, and the principle of wealth 

circulation by ensuring distribution and 
assignment of right to claimants and 
non-claimants. 
 
Based on these principles, operational 
institutions and tenets are derived. 
These include: price freedom, free 
trade, market regulations, sound 
currency, riba-free banking, low and flat 
taxes, reliance on voluntary 
contributions and strict inheritance 
distribution.   
 
The author contends that natural 
resources or gifts of nature, such as 
water, fire and grass, are treated as 
commons without any scope for absolute 
private ownership. However, if a person 
uses these gifts of nature to produce 
something, then this no longer remains 
property of commons, but the product or 
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result of this human effort becomes 
private.  
 
At another place, the author writes that 
land and natural resources cannot be 
converted into private property, but 
remain under public control, which can 
be managed by private parties against 
certain terms and conditions.   
 
In the explanation of the rules of Zakat 
and inheritance, the author presents the 
views of Javed Ahmad Ghamidi. It would 
have been better to acknowledge it and 
also present the mainstream view and 
understanding.  
 
It is because in many respects, the views 
of Javed Ahmad Ghamidi are different 
from the mainstream thought when it 
comes to the application of Ushr to non-
agricultural produce, widening the scope 
of assets subject to wealth Zakat and 
extending the scope of heads of Zakat to 
allow broad welfare activities in the 
heads of Fi-Sabeel-Illah and Ibn-us-
Sabeel and running government’s general 
administration on Zakat based allocation 
on Aamileen-e-Alaiha.  
 
It would have been appropriate to give 
coverage of both mainstream and the 
views of any one particular scholar with 
which the author shares intellectual 
agreement. 
 
The author writes that financial 
institutions are allowed and licensed for 
all services other than charging any 
amount of interest on cash loans. Here 
too, the author seems to be convinced 
with the understanding of Javed Ahmad 
Ghamidi that conventional bank loans in 
which an asset purchase or lease is 
involved, the riba-prohibition does not 
apply.  

 

Javed Ahmad Ghamidi in his public 
lectures had given blanket sanction to 
taking mortgages, car finance, 
equipment finance, lease finance, no 
matter how the contract is structured, 
priced, marketed and accounted for in 
documentation. His views have been 
analysed in another article ‘Why giving 
interest is also prohibited in Islam’. 
 
On taxation as well, the author shares 
the view held by Javed Ahmad Ghamidi 
that no taxes beyond Zakat can be 
levied. Prominent Islamic jurists like Ibn-
e-Hazm and Imam Shatibi hold a 
different view. The contemporary 
scholars have consensus on the 
allowance of levies beyond Zakat if 
these taxes are levied by the 
representative government and used for 
public welfare.  
 
If one looks at the modern nation states, 
they provide plenty of public goods. Such 
goods are non-excludable and non-rival 
in nature. It implies that the non-payers 
cannot be excluded from the use of 
these products (non-excludability) and 
one person’s use does not make 
simultaneous use by the other impossible 
(non-rivalry). These products cannot be 
provided in the marketplace by firms 
because of their nature of being non-
excludable and non-rival. Nonetheless, 
the provision of these public goods and 
capital infrastructure is considered vital 
for economic growth.  
 
The modern nation states, especially the 
welfare states, have high tax to GDP 
ratio through which extensive public 
goods and welfare services are provided.  

https://islamiceconomicsproject.com/2020/12/10/why-giving-interest-prohibited-in-islamic-finance/
https://islamiceconomicsproject.com/2020/12/10/why-giving-interest-prohibited-in-islamic-finance/
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If the political candidates and political 
parties pre-announce their tax plans and 
if the tax legislation is approved by 
parliament, which comprises elected 
members representing general public, 
then, this tax legislation for new taxes 
based on benefits and equity principles 
can be considered exceptional to the 
taxes levied by the despotic kings of past 
where the governments were not 
answerable to the public and were not 
periodically re-elected. 
 
In the economic framework proposed by 
Javed Ahmad Ghamidi, the need for 
public goods and common property 
resources is felt. But, rather than 
allowing performance-based, service-
based and accountability-driven taxes in 
public governance, the author leaves 
open the door for a wide public sector by 
disallowing private ownership of land 
and natural resources.  
 
It is not clearly understandable that how 
the vision of limited state and free trade 
can be realized when on the other hand, 
state has ownership over land and 
natural resources with no scope of 
private ownership.  
 
Furthermore, when it comes to inflation 
tax with government’s control over 
money supply and its expansion, the 
author did not complete the discussion 
on sound currency and central banking 
exhaustively so as to give directions on 
how to avoid inflation tax in fiat 
currency system if taxes beyond Zakat in 
the framework espoused by the author 
have no place in the economic 
framework of Islam. 

 

The author mentions that Islamic 
economics prefers to discuss poverty 
instead of wealth creation, income 
variations rather than prices, and the 
role of state rather than the market.  
 
Here, it must be noted that applied 
studies taking note of ground realities 
and finding solutions to real-world 
problems cannot be free of social 
context.  
 
It is a fact that most Muslim majority 
countries face huge levels of poverty and 
the private sector and financial system is 
weak. Therefore, there is scope for 
government intervention in steering the 
economy in critical industrial sectors and 
social sectors to kick-start process of 
growth and development.  
 
Furthermore, the establishment of 
Islamic financial institutions in the 
private sector shows that it is not true to 
contend that every hope is rested with 
the government. Private establishment 
of Islamic commercial banks, Islamic 
wealth management funds, various Sukuk 
instruments, Islamic microfinance 
institutions and even Waqf shows that 
markets are employed to foster progress 
rather than relying on government alone.  
 
All in all, it is an insightful book, but it 
will have been better to expand the 
discussion to include different 
viewpoints that exist in the literature. It 
seems that in critical issues, mainstream 
views themselves are given less 
attention or omitted altogether.  
 
The bibliography gives mention of 83 
works. There is plenty of literature and 
perspectives which may be further 
discussed in the next editions of the 
book. 
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Research Paper in Focus 
 
 
Paper Title: Constituting an Islamic Social Welfare Function: An Exploration through 

Islamic Moral Economy 

Author:  Prof. Mehmet Asutay and Prof. Isa Yilmaz 

Publisher:  International Journal of Islamic and Middle Eastern Finance and 

Management, 14(3), 524 – 540.  

 
The authors state that their study aims 

to theoretically explore and examine 

the possibility of developing an Islamic 

social welfare function (ISWF) within 

the Islamic moral economy (IME) frame 

by going beyond the traditional Fiqhi 

approach.  

 

The noted authors explain that the 

main contribution of this study is to 

present a model in which juristic and 

moralist positions are endogenized and 

augmented to constitute Islamic social 

welfare function. 

 

The authors argue that in mainstream 

economics, the efficiency of the 

market is taken as given. Prices are 

assumed to precisely reflect individuals’ 

desires and constrain their choices. No 

substantial morality is involved in the 

model – except voluntarily selected 

moral considerations – as all 

movements across institutions are left 

to the mercy of the price mechanism to 

be just, equal and efficient. 

 

The authors argue that the four types 

of social welfare functions, namely, 

Bergson (1954), Samuelson (1947), 

Harsanyi (1955), Arrow (1963) and 

Rawls (1972), under neoclassical 

economics are all derived from the 

Western ontology; hence, rationality, a 

liberal–secular world view, capitalistic 

ideals, unconstrained individual 

freedom and self-maximizing behaviour 

constitute the epistemological bases of 

these social welfare functions. 

 

The authors contend that the adaption 

of consequentialism (the doctrine that 

the morality of an action is to be 

judged by its consequences as well as 

its intentional limits) suggested by the 

IME adds an orientation towards 

substance for the ISWF.  

 

However, it must be cautioned that 

even Benthamite approach uses 

pleasure and pain calculus. The 

consequences in the Islamic framework 

encompass consequences in both this 

life and life hereafter. Furthermore, 

consequences in this world would also 
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take into account responsibility and 

welfare in broader sense as compared 

to the individualistic utilitarian 

framework.     

 

The authors opine that the moral 

aspect, as a parameter for rightfulness, 

complements the Fiqhi base with an 

examination of the entire decision-

making process. They give the example 

of Islamic finance industry. The authors 

think that it has many operations that 

are not in conflict with the textual 

understanding of economic verses of 

Qur’an, but they do not conform well 

to the spirit of Islam in terms of their 

substance and consequences.  

 

Therefore, something that is halal from 

the Fiqhi stand point may not be put 

into the social preference ordering or 

should not be preferred to another 

activity that is more in the spirit of 

Islam.  

 

The authors think that the 

amalgamation of individual preferences 

into a social preference ordering 

becomes possible because, with the 

assumption of homo Islamicus, the 

application of moral filtering eliminates 

the heterogeneity of individuals’ 

orderings. This creates an environment 

where differences in individual 

orderings are minimized and every 

ordering does not contradict the others.  

 

As a result, both the individual 

preference orderings and the 

subsequent social preference ordering 

work in harmony with the 

understanding of the Islam moral 

economy. 

 

However, it is not understandable that 

can all the heterogeneity in 

preferences be assumed away like this. 

Arrow’s Impossibility Theorem implies 

that plausible and desirable features of 

a social decision mechanism are 

inconsistent with democracy and need 

dictatorship.  

 

In the Islamic framework, this dictator 

is replaced by Islamic precepts. This 

satisfies a thinking mind in Islamic 

paradigm, but, to convince universality 

of the argument, there is still a need to 

clear apprehensions. Godly directives 

are also understood and perceived on 

earth by people.  

 

Some Fiqh based understandings of 

Islamic morality may not be seen 

similarly in non-Muslim majority 

societies. Even within Islamic 

scholarship, there are differing views 

regarding specific details of women 

rights, minority rights, mode of 

political governance and mode of 

transfer of political authority, for 

instance. Some orthodox understanding 

on these issues is not seen 

unproblematic outside of Islamic 

orthodox scholarship.  

 

Finally, there is need to show and 

transform empirical evidence as well 

rather than quoting ideal proverbs 

alone. We must avoid comparing ideals 
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of one stream of thought with practice 

of the other. By and large, other than 

income inequality, economic problems 

like poverty, deprivation of basic 

freedoms and lack of basic necessities 

is largely a Muslim world problem.  

 
   

 

 

Reflections on Life in Scientific Age 
 
Scientists study the minute aspects of 

hospitality in our visit to the world and 

have reached the conclusion that life 

exists on a knife’s edge. But, should we 

not accept and thank the host?  

 

Should we just spend all the time and 

energy in looking at the facilities 

provided by the host and their 

immaculate discipline and order? The 

laws of nature that we study exist 

independent of us. As guests in this 

finely tuned earth which requires life-

supporting systems, can we reject the 

host by knowing and enjoying all the 

facilities?  

 

All that we have done with science is to 

be able to use the matter existing in 

the universe to make our lives more 

useful. 

 

By learning syntax of programming 

languages, we can learn to make new 

and variety of computer programs, but 

it does not negate the inventor of the 

programming language. Matter had 

existed before we had human life in the 

universe. We had only learnt to use 

matter in different ways. 

 

Scientific enterprise does not run 

nature, but merely tries to understand 

it. Sun, moon, seas, rivers, mountains, 

forests, clouds and basic chemical 

elements had all existed even before 

we arrived in this universe. 

 

Consider a person who is asked to 

review a novel authored by some other 

person. The reviewer knows that he 

himself has not authored the novel. He 

reads most of the pages of the novel 

meticulously. He goes through the 

dialogues of characters carefully. Now, 

the reviewer can summarize most 

scenes of the plot in a generic way. In 

the story line, the author does not come 

explicitly as a character.  

 

In describing different scenes, the 

reviewer refers to characters in the 

novel. Each character gives way to the 

next character through a physical 

process that is explained in the novel. 

What if the reviewer describes 

characters and the scenic details, but 

eventually ignores the author and 

claims the piece of writing as author-

less because the author is not an 

explicit character in the novel and each 

character emanates from another 
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character through a physical process 

described in the novel. 

 

What if he says that the novel has 

characters and their emotions, physical 

attributes and personality can be 

understood from the words in the novel 

and hence there is no need of 

attributing the novel to an author? What 

if this claim is made after finding few 

more intermediate pages of the novel 

and some more characters? If we would 

be puzzled to see this conclusion about 

a novel, imagine if this conclusion of 

‘no author’ is reached about real 

characters in real existing life which 

runs into billions of species in a 

gigantic scenic environment which has 

immaculate details and complexity. 

One can describe how the author 

brought it about without reference to 

author, but it cannot negate the 

existence of the author altogether. 

 

When we look at a computer program 

and find loop in the code which enables 

the program to run endlessly, it does 

not mean that there was no author and 

that the endless program had no point 

of start.  

 

If an executable computer program is 

run and complex animation appears on 

screen which runs and runs with unique 

things appearing from time to time, 

one cannot imagine that the program 

was made from nothing and by no one 

and it just came by chance. 

     

  

 

Market News 

 
 Russia’s largest bank eyes UAE capital for Islamic finance expansion (Arabian 

Business, Dec 13). 
 
 Governor SBP appointed chairman of IFSB council (The News, Dec 11). 
 
 Abu Dhabi Islamic Bank goes big on UK real estate, with Dh1b of funding this year 

(Gulf News, Dec 14). 
 
 Tatarstan ready to cooperate with Saudi Arabia on Islamic banking (Russian News 

Agency, Nov 24). 
 
 MCB Islamic Bank launches UnionPay Platinum Debit Card (The Nation, Nov 30). 
 
 Outlook for GCC banks is stable amid economic recovery, Moody's says (N Business, 

Dec 14). 
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 Stable capital at GCC Islamic banks in 2022: Fitch (Trade Arabia, Dec 8). 
 
 Afghanistan central bank says it is acting to halt currency slide (Reuters, Dec 14). 
 
 Government raises Rs 68 billion via fixed rate Ijarah Sukuk auction (The News, Dec 

10). 
 
 Saudi Real Estate Refinance Company (SRC) issues SAR 2 billion Sukuk (PR 

Newswire, Dec 12). 
 
 Ominvest to issue RO 52 million worth of perpetual Sukuk (Muscat Daily, Nov 29). 
 
 Saudi Sukuk market sees three special deals worth $13.7 million (Zawya, Dec 7). 
 
 Yinson raises RM 1 billion through Malaysia's first sustainability-linked Sukuk 

Wakalah programme (The Star, Dec 7). 
 
 Bank AlJazira offers tier 2 Sukuk worth $5.3 million (Zawya, Nov 21). 
 
 European Islamic Funds Industry is led by Luxembourg with 30 Shari’ah compliant 

funds by end-3Q21 (Fitch Ratings, Dec 9). 
 
 Canada’s Manulife adds Islamic funds to meet growing demand in North American 

market (Salaam Gateway, Dec 7). 
 
 Disbursement of Zakat may go biometric: official (Express Tribune, Dec 9). 
 
 UNHCR Zakat fund helps 584,000 refugees in 6 months (Khaleej Times, Dec 10). 
 
 ZSF disburses N 255 million Zakat to over 3,000 persons in 19 states (The Guardian, 

Nov 29). 
 
 MyPay partners with PPZ-MAIWP to accelerate cashless Zakat payments (New 

Strait Times, Dec 2). 
 
 Takaful insurance to make debut in Iran (Tehran Times, Dec 7). 
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Economic and Financial Indicators 
 

Access to Credit from Banks for Investment and Working Capital Finance 
 

Country 
Percent Firms Using Banks for 

Investment Finance 

Percent Firms Using Banks for 

Working Capital Finance 

Benin 12 26 

Bosnia and Herzegovina 34 40.4 

Djibouti 24.3 25.2 

Egypt, Arab Rep. 10.3 4.8 

Indonesia 36.6 32 

Iraq 2.7 4.6 

Kazakhstan 14 13.2 

Lebanon 38.9 44.5 

Malaysia 35.3 42.6 

Mali 55.1 51.7 

Mozambique 11.4 9 

Nigeria 6.9 16.9 

Pakistan 8.1 8.6 

Senegal 19.2 19.6 

Sudan 6.7 2.6 

Tunisia 35.9 41.7 

Albania 21.5 30.4 

Bangladesh 19.8 29.9 

Cameroon 15.8 20.2 

Chad 7.3 9.8 

Cote d'Ivoire 23.6 15.3 

Guinea 9.2 11.4 

Jordan 39.2 20 

Kyrgyz Republic 16.7 18.8 

Mauritania 12.8 29.4 

Morocco 43.9 45 

Niger 22.1 28.9 

Sierra Leone 7 8.6 

Suriname 51.8 44.5 

Tajikistan 8.3 12.8 

Togo 25.7 40.3 

Turkey 28.7 34 

Uganda 8.1 21.4 

Uzbekistan 26.2 23.7 

Yemen 3.8 4.6 

Source: World Development Indicators 2019 
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CPIA Financial Sector Rating 
 

Country CPIA Financial Sector Rating (Low 1 to High 6) 

Afghanistan 1.5 
Benin 2.5 

Bosnia 3.5 

Djibouti 3 

Guinea-Bissau 2 

Mali 3 

Mozambique 2.5 

Nigeria 2.5 

Pakistan 3.5 

Senegal 3.5 

Sudan 2.5 

Bangladesh 2.5 

Burkina Faso 3 

Cameroon 3 

Chad 2 

Cote d'Ivoire 3 

Guinea 3 

Kyrgyz Republic 3 

Maldives 3 

Mauritania 2.5 

Niger 2.5 

Sierra Leone 2.5 

Tajikistan 2 

Togo 2.5 

Uganda 3.5 

Uzbekistan 3 

Yemen 1.5 

 
Source: World Development Indicators 2019 
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Islamic Banking Statistics Up to Q4-2020 

Country CAR 
Gross 
NPF 

ROA ROE 
Net Profit 

Margin 
Cost to 
Income 

Bahrain 17.80 8.30 0.40 4.50 13.80 53.20 

Bangladesh 12.70 4 1 22.90 34.30 55.40 

Brunei 19.20 4.80 1.70 13.60 56.50 45.20 

Egypt 19.01 5.77 2.86 32.30 60.10 26.26 

Indonesia 21.60 3.10 1.50 13 19.90 80.10 

Jordan 22.80 2.20 1.70 17.20 49.40 50.60 

Kazakhstan (2019Q3) 33.30 0.20 1.30 4.50 19.50 34.50 

Kuwait 17.70 1.90 1 10.20 23 30.80 

Malaysia 18 1.30 0.70 9.70 28.70 40.70 

Nigeria 16.80 7.80 3.20 41.70 96.80 37.90 

Oman 14.50 2.20 -0.80 -6.20 -23.40 69.90 

Pakistan 16.60 4.10 2.40 39.20 43.60 49.50 

Palestine 15.20 2.50 0.70 8.50 20.70 69.20 

Qatar (2019Q1) 18.30 1.40 0.40 4.40 38.90 11.90 

Saudi Arabia (2021Q1) 18.60 1.20 2.50 19.80 54.30 45.70 

Sudan 11.50 3.50 3.50 67.70 51.20 49.70 

Turkey 17.80 3.40 1.30 16.60 23.10 36.80 

UAE 20.10 6.90 0.80 6.10 20.40 50 

Source: IFSB Data  
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Performance of Sukuk Indices in Pre COVID-19 and Post COVID-19 Period 
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Call for Papers 
 
Emerald Journal of Economics and Administrative Sciences, Special Issue  
The Impact of the Covid-19 Pandemic on Islamic Finance and Environmental, Social, 
and Corporate Governance (ESG) 
https://www.emeraldgrouppublishing.com/journal/jeas/impact-covid-19-pandemic-
islamic-finance-and-environmental-social-and-corporate 
 
Emerald Journal of Islamic Accounting and Business Research 
Corporate Governance in Islamic Banking & Finance, Special Issue 
https://www.emeraldgrouppublishing.com/calls-for-papers/corporate-governance-
islamic-banking-finance 
 
MDPI Journal of Risk and Financial Management 
FinTech, Islamic Banking & Finance, Corporate Governance & Sustainability 
https://www.mdpi.com/journal/jrfm/special_issues/FinTech_Islamic_banking 
 

 

Other Resources on Islamic Economics Project Portal 

 
 Research Articles 

 Research Presentations 

 Islamic Finance Calculators 

 Course Outlines 

 Academic Resources 

 Data Resources Links 

 Islamic Economics Journals List 

 Qur’an and Hadith on Economics 

 Book Reviews 

 Frequently Asked Questions 

 Topical Bibliographies 

 Islamic Finance Education Providers 

 Researchers Database in Islamic Economics  

 Call for Papers 

 Glossary of Islamic Finance 

 Video Library 

 

 
is lamiceconomicsproject@gmail . com  

 
www. is lamiceconomicspro ject.com  

 
www. facebook. com/IEProject     

 
pk. l inkedin. com/company/ is lamic -economics-project  

 
https ://twitter.com/iepresearch  

 

mailto:islamiceconomicsproject@gmail.com
http://www.islamiceconomicsproject.com/
http://www.facebook.com/IEProject
https://pk.linkedin.com/company/islamic-economics-project
https://twitter.com/iepresearch

