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“We have spread out the 
earth, and set upon it firm 
mountains and caused 
everything to grow in due 

proportion. We have provided therein a 
means of livelihood for you and for all 
those creatures for whom you do not 
provide”. 
 
[Al-Hijr: 19-20] 

The Prophet (pbuh) said, 
“There will come a time when 
there will be no one left who 
does not consume usury 

(interest), and whoever does not 
consume it, will nevertheless be affected 
by it”.  
 
[Sunan Ibn e Maja, Hadith No. 2278] 

 

Inside This Issue  It is said that new information economy 
will allow the most talented individuals 
to increase their productivity many times 
over. This argument is often used to 
justify extreme inequalities and to 
defend the privileges of the winners 
without much consideration for the 
losers, much less for the facts, and 
without any real effort to verify whether 
this very convenient principle can 
actually explain the changes we observe. 
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A Note on Islamic Economics 

 
Material Progress and Islam 
 
Salman Ahmed Shaikh 
 
Scope and objective of ‘Deen-e-Islam’ is 
to purify our souls and character in all 
walks of life and in our different roles in 
this world.  Islamic teachings enable us to 
shine in life hereafter where every soul is 
promised just and equal rewards for their 
actions and conduct. 
 

The eternal and lasting success in life 
hereafter can happen with success in this 
life too. But, the ‘collective’ success of 
the society in this life depends on certain 
natural parameters, such as excellence in 
ilm-o-ikhlaq (knowledge and general level 
of higher social morality). Material 
success at ‘individual’ level depends on 
certain natural parameters too, but it is 
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also subject to individual randomness. As 
per Islamic worldview, this worldly life is 
a trial for every human in his/her 
individual capacity and this trial 
fundamentally concerns the moral aspect 
of life. 
 
In this world, the deprived and the 
privileged are both tested for patience 
and thankfulness to Allah and how they 
take care of society and its needs in their 
sphere of choice and authority in life. 
Qur’an says: 
 
“Is it they who would portion out the 
Mercy of your Lord? It is We Who 
portion out between them their 
livelihood in this world, and We raised 
some of them above others in ranks, so 
that some may employ others in their 
work. But the Mercy (Paradise) of your 
Lord (O Muhammad – PBUH) is better 
than the (wealth of this world) which 
they amass.” (Al Zukhruf: 32) 
 
So, neither the scope of message of Islam 
is primarily to teach and guide towards 
material progress as an end nor does it 
promise it in this world in the 
deterministic sense for every individual. 

Randomness in material success at 
individual level is sometimes essential for 
the trial setting nature of this worldly life. 
However, by all means, people can plan 
and make efforts to achieve success in 
this world in material sense too. Islamic 
guidance steps in where there is question 
of ethics in our choices. 
 
Allah asks people to use their intellect and 
exploit the nature’s blessings. Islamic 
principles neither stop one’s use of 
intellect in seeking material progress, nor 
the pursuit of success in life hereafter 
conflict in any way with success in this 
world provided that the ethical filters and 
Islamic injunctions are observed where 
they have been explicitly given. 
 
It is very important to appreciate that we 
must not build our faith on wrong 
expectations. Even Prophets (pbut) had 
faced troubles in their lives in material 
sense of the term. But, their upright 
character has ensured their success in life 
hereafter and which can ensure our 
success in life hereafter too. Determinism 
which we want in this life for actions 
comes about holistically only in life 
hereafter in complete sense. 

 

 

Riba Free Pakistan Conference Roundup 
Avari Hotels, Karachi, November 27, 2022 

  
Al-Sadiq Institute of Islamic Banking, 
Finance & Takaful in collaboration with 
An-Nasay Solutions (Pvt) Limited 
organized a conference on Riba Free 
Pakistan at Avari Towers, Karachi.  
 
It was organized in purview of Federal 
Shariat Court’s verdict on Riba. In that 
verdict, Federal Shariat Court declared 

that contemporary bank interest is Riba 
and government of Pakistan shall 
eliminate Riba within five years to 
achieve Riba Free Pakistan.  
 
The conference was attended by 
esteemed Shari’ah scholars from 
academia and Islamic financial 
institutions (IFIs), chief regulators from 
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State Bank of Pakistan (SBP) and 
Securities and Exchange Commission of 
Pakistan (SECP), policymakers including 
senators, executive management of 
various Islamic banking institutions, 
Takaful institutions and key players in 
country’s capital market.  
 
Keynote speech was delivered by Sheikh 
Shabbir Hasan Maisami who highlighted 
the need for adopting Islamic values in 
letter in spirit in economic matters as well 
as in all aspects of life.  
 
Speakers highlighted the need for 
promoting Riba free Pakistan in order to 
achieve higher financial inclusion, higher 
savings rate and greater mobilization of 
funds in the real economy. Islamic 
banking provides a Shari’ah compliant 
solution to achieve these critical 
objectives. 
 
The eminent speakers in various panel 
discussions deliberated on the prospect of 
Riba Free Pakistan and the way forward to 
achieve Riba Free Pakistan. They 
highlighted certain challenges including 
low financial literacy, wrong perception 
about Islamic banking, unnecessary 
criticism on Islamic banking, lack of level 
playing field in liquidity management and 
lack of ‘political will’ exhibited by 
governments in past to reform public 
finance. 
 
The speakers highlighted that Islamic 
finance is much more than Islamic 
banking. The share of Islamic banking in 
asset management is also increasing. In 
Islamic banking as well, the share has 
surpassed 20% mark. In housing finance, 
the portfolio of Islamic housing finance is 
larger than conventional housing finance.  
 

People in multiple surveys had shown 
strong inclination to use Islamic banking. 
They have also expressed that bank 
interest is Riba and many people avoid 
banking because of this reason.  
 
Hence, it is in the best interest of 
policymakers to promote Islamic banking 
in order to achieve accelerated financial 
inclusion and growth in savings, capital 
formation and domestic investments. This 
can have far reaching impact on 
employment and output growth. 
 
Many businesses do not scale their setup 
through leverage because of avoiding 
interest. Islamic banking has the potential 
to offer a Shari’ah compliant solution to 
such businesses. 
 
In achieving Riba Free Pakistan, speakers 
affirmed that external sector finance is 
not that problematic. Pakistan has issued 
Sukuk in past successfully in global 
markets. Islamic public finance solutions 
can help in achieving fiscal responsibility 
since financing is linked with real sector 
assets/projects in Islamic public finance 
structures. 
 
Speakers also discussed that more 
financial inclusion on deposit and 
financing side can also help in 
documentation of economy and greater 
tax mobilization. 
 
Speakers also highlighted that Islamic 
commercial banking is one part of Islamic 
economics. Islamic commercial banking 
might be inadequately covering the lower 
income segment population when it 
comes to providing financing, but Islamic 
social finance institutions including 
Akhuwwat, Ehsan Trust, Al Khidmat, 
Saylani, Indus Hospital and many others 
are catering to poor by providing food 
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banks, business support, interest free 
loans and free or subsidized health and 
educational services. 
 
Islamic finance segments where Islamic 
finance’s share has increased are 
becoming price/return competitive. For 
instance, housing finance, car finance and 
mutual fund investments. Hence, scaling 
through transformation to Riba free 
economy may further make Islamic 
banking and finance more competitive in 
price. 
 
Research and Development has increased 
in Islamic finance. It has introduced 
unique financial products through 
innovation like Umrah Finance, Interest 
Free Loans through Akhuwwat etc. 
Academic research needs to align with 
practice for more practical oriented 
research.  
 

Collaboration between Ulema and 
academic economists is also going to 
create synergies whose benefits can be 
seen in materialization of Islamic banking. 
There is also insightful literature available 
in Arabic, Persian and Urdu. Researchers 
need to give weight to all such extant 
literature. 
 
Speakers also highlighted that for 
transformation to Riba Free Pakistan, it is 
important to setup a constitutional body 
which has powers rather than trying to 
convince policy makers in individual 
capacity.  
 
Faces change under politically instable 
environment. All advocacy efforts and 
progress reverses with change of faces in 
the helms of power. Therefore, concerted 
efforts are required which is possible 
through a constitutional body rather than 
advocacy in individual capacity alone.

        

 

Climate Crisis Mitigation – Relevance of the Maqasid Al-Shariah Framework as a New Research 

Agenda in Islamic Economics 

 

Prof. Dr. Tariqullah Khan, INCEIF University, Malaysia 

 
Human behaviour, consumption and 

business activities have been identified as 

the main cause of the climate crisis the 

earth is facing at present, having seriously 

detrimental effects on the earth’s bio 

capacity to sustain life. These effects, 

referred to as anthropogenic impacts, are 

causing degradation of the globally shared 

public resource known as natural capital.  

 

These detrimental consequences of our 

actions and activities are known in 

economics as negative externalities. They 

have been widely acknowledged in theory 

but trivialized in practice. 

 

According to reliable data sources, the 

Earth's average temperature has 

increased by 0.14° Fahrenheit (0.08° 

Celsius) per decade since the start of the 

Industrial Revolution in 1880. However, 
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the rate of warming has accelerated in 

recent decades, with the rate since 1981 

being more than double this average. The 

United Nations Intergovernmental Panel 

on Climate Change's 2021 report states 

that unless there are significant and rapid 

reductions in greenhouse gas emissions, it 

will likely be impossible to achieve the 

temperature targets outlined in the Paris 

Agreement, which aim to limit global 

warming to close to 1.5°C or even 2°C. 

 

The discipline of economics is not 

equipped to effectively address the 

current crisis because it is unable to 

account for negative externalities in 

market prices and lacks objective, binding 

normative values that prioritize 

environmental justice and responsibility. 

This makes it difficult to effectively 

manage the crisis using market-based 

approaches alone. 

 

The dominant economic paradigm is 

represented by Samuelson’s circular 

economic flows diagram, which depicts 

the interrelationships within the 

economy. This paradigm views the 

economy as detached from society and 

the environment, with negative 

externalities such as pollution and 

negative social impacts being considered 

acceptable consequences of economic 

activity that must be managed separately.  

 

This dis-embedded paradigm is widely 

accepted and forms the basis for much of 

mainstream economic thinking, 

intellectual recognitions, business 

practices and policies.  

 

Mainstream economics assumes that 

humans are inherently selfish and prone 

to impatience, and have a lack of concern 

for the future. This belief has led 

economists to rely on high discount rates 

when making decisions as people are 

assumed to prefer present over future.  

 

However, human beings are not simply 

machines or robots, and that the right 

values, worldview, and incentives can 

shape our behaviour in ethical and 

responsible ways. However, the dominant 

economic paradigm, which views the 

economy as detached from society and 

the environment, controls our mind-set, 

thinking, strategies, and actions in all 

areas of life. 

 

To address the current crisis of 

environmental degradation and social 

disintegration, it is necessary to rethink 

the paradigm of shareholders’ capitalism, 

which prioritizes the pursuit of 

maximizing short-term profits at the 

expense of the natural capital and social 

foundations of communities. Instead, we 

must embrace an economic model that 

prioritizes the restoration and 

regeneration of our universally shared 

natural capital – the earth’s bio capacity, 

and the rebuilding of a responsible and 

harmonious relationship with the 

environment. This requires not only a halt 

to the degenerative practices, but also a 

proactive focus on restoration and 

rejuvenation. 
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Developed countries, particularly those 
with high levels of carbon emissions and 
biodiversity losses, bear a significant 
responsibility for the current 
environmental crisis. However, their 
commitment to and implementation of 
green economic transformation has been 
lacking. If these countries do not make 
significant progress towards a 
regenerative and sustainable economic 
model, the finite resources of the planet 
will be further strained and developing 
countries will be unable to achieve their 
own development goals within the 
constraints of one-earth planetary 
boundaries. 
 
What is the response of Islamic economics 
to such an existential dilemma? In Surah 
ArRum verse 41, the Qur’an recognizes 
the anthropogenic corruption (fasad) and 
fixes responsibility on human beings. The 
Maqasid Al Shariah, a framework central 
to Islamic economics, emphasizes the 
importance of protecting and preserving 
the spiritual, physical, intellectual, 
economic, and intergenerational well-
being of all. It promotes humility, 
simplicity, and a responsible attitude 
towards the natural world as a trust given 
to us by Allah. This framework encourages 
a respectful and dignified approach to 
fulfilling the needs of all people, future 
generations, and other species, while also 
cautioning against wasteful and 
extravagant consumption and encouraging 
moderation and the middle path. By 
following these principles, we can 
strengthen our connection to the 
ecosystem and fulfil our duty as stewards 
of the earth. 
 
The Maqasid framework seeks to 
maximize and preserve Masalih, positive 
externalities, which are benefits that are 
not typically valued in market exchanges, 

such as the restoration and regeneration 
of shared natural assets. At the same 
time, it aims to minimize and prevent 
Mafasid, or negative externalities such as 
the degradation and depletion of shared 
natural assets, which are costs that are 
not compensated through market-based 
exchanges.  
 
Since price mechanism does not capture 
the value and cost of positive and 
negative externalities respectively, the 
Maqasid framework helps in encouraging 
promotion of Masalih and prevention of 
Mafasid beyond market dynamics and 
exchange. 
 
Behavioral norms in Maqasid framework 
include the worldview that human beings 
and all things in the universe are creation 
of Allah and humans are trustee of Allah 
on earth and have responsibilities beyond 
self-interest and maximization of profits. 
The norms emphasize on protecting the 
rights of passive stakeholders (future 
generations and other species) and 
avoiding exploitative and unethical ways 
of earning income, such as interest and 
gambling. The norms also encourage 
establishment of Mizan (the universal 
balance). 
 
Going forward, as a research agenda, 
some areas of fostering regenerative 
businesses include the following 
important elements: 
 

 Environmental audit and inspection 
(Hisbah). 

 Businesses should include service 
and value to society as a primary 
goal. 

 Businesses should control the 
negative externalities in their 
operations by adopting criteria 
such as zero-waste and net-zero 
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emissions by offsetting the 
unavoidable.  

 As an incentive for regenerative 
businesses, social subsidies shall be 
introduced to reduce the cost of 
financing green projects. Social 
finance and philanthropic 
institutions have an important role 
in contributing to the cost of 
financing on behalf of green SMEs. 

 It is also vital to rethink the nature 
of social and commercial finance to 
create blended finance structures 

in support of internalizing 
externalities. 

 Reliance on green technologies like 
clean energy sources and proactive 
and supportive regulatory regime. 

 Academic programs of business, 
economics and management 
schools need to be revamped with 
significant changes in curriculum 
and pedagogy to make central 
place for regenerative thoughts, 
systems and processes.

 

 

Book Review 
 

Title: 
Insurance in an Islamic 
Economy 

 

Authors: 
Prof. Dr. Muhammad 
Nejatullah Siddiqi 

Publisher: Islamic Foundation, UK 

 

 

This book is written by one of the pioneer 
thinkers in contemporary field of Islamic 
economics. It is written in an analytical 
fashion and shows the depth in which the 
author has understood and explained the 
rationale and structure of insurance. 
 
Risk and uncertainty are a fact and part of 
life. Adverse events can and do occur. The 
human response to adverse events 
naturally is one of displeasure. Most 
people are averse to risk. They tend to 
avoid risk if possible. Insurance companies 

exist in order to allow people to insure 
against adverse circumstances.  
 
The author explains that it is permissible 
to protect oneself from the adverse 
consequences of pure risks. Pure risks are 
risks that are there in routine part of life 
and commercial undertakings, such as risk 
of theft, fire, storms, floods, earthquake, 
pest attacks in the crop field and so on. 
They are different from the risk in a 
gambling activity since the risk in 
gambling is willingly and consciously 
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taken up by the person entering in 
gambling. If gambling is avoided, there is 
no compulsion to take impure risks in 
gambling since they are not part of the 
routine course of life and trade.  
 
The author elucidates that insurance is 
based on the concept of law of large 
numbers. If one out of 100 cars can suffer 
an accident in a locality in a given year, 
then one solution is that everyone tries to 
self-insure by keeping reserves for 
meeting with the post-accident expenses. 
However, if each person shares a 
particular contribution towards mutual 
insurance, then everyone in that locality 
can achieve the aim of insurance from 
pure risks with a minimal contribution.  
 
For instance, if the average cost of 
accident is Rs 20,000, then if each of the 
100 individuals in that locality share Rs 
200 contributions towards mutual 
insurance, then everyone can achieve the 
aim of insurance from pure risks.  
 
The author maintains that insurance is not 
akin to gambling. Gambling is when one is 
taking impure (unnecessary) risk and has 
a chance to gain an absolute return.  
 
Insurance covers pure (genuine and often 
inevitable and natural) risks and even the 
coverage barely restores the position of 
policyholder. For instance, if a person has 
taken car insurance against accident, 
then even if accident happens and risk is 
covered, it would just restore the pre-
accident state for the policyholder.  
 
In fact, in order to mitigate moral hazard, 
insurance companies do not cover full cost 
and have some capping limits and filtered 
criteria or risk sharing arrangement 
whereby, not 100% loss is covered. Hence, 

there is no absolute gain in insurance as 
against winning in a gamble. 
 
Secondly, the motive of entering in 
insurance is completely different than 
gambling. Thirdly, having an insurance 
cover helps in risk sharing which leads to 
lower cost in expansion and scaling 
commercial activities leading to greater 
economic activity, lower cost and better 
financial stability.  
 
These economic benefits of insurance are 
often overlooked when it is plainly 
compared against gambling which leads to 
no economic value addition. Hence, the 
author argues that premiums paid in 
insurance should be looked as investment 
or cost of obtaining a service with 
economic value rather than a loss. 
 
The author wrote this book when Islamic 
banking was in its early stage nearly 50 
years ago. It was an important 
contribution to explain the concept of 
insurance and that it serves a useful 
economic purpose and is not completely 
incompatible with Islamic principles. With 
certain modifications, it can be made 
compatible with Islamic principles. 
 
For instance, by avoiding investment of 
premiums in Shari’ah non-compliant 
investments. Likewise, by avoiding excess 
funds taken up as profit by the insurance 
company. Rather, the excess funds shall 
be returned back to the policy holders. 
Furthermore, using the concept of 
Wakalah (agency) to compensate the 
management of mutual insurance 
alongwith an incentive fee for effective 
performance and/or profit sharing in 
Mudarabah based model. 
 
Hence, the work of Prof. Dr. Nejatullah 
Siddiqi through this book focused 
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attention towards finding a compatible 
way to enable mutual insurance which as 
a concept is beneficial both for 
individuals, society and economy. 
 
Prof. Siddiqi is sceptical of allowing 
greater role of private sector in 
insurance. It is partly because benefiting 
from law of large numbers requires a 
greater pool of funds and wide spread of 
risk. But, this may be possible with market 
concentration. If there is a natural public 
monopoly, it may be compelled to restrict 
itself to fair pricing and returns. But, if 
monopoly is in private hands, then it may 
lead to more pricing power and 
exploitation of consumers. 
 
However, as the industry developed, 
reinsurance arrangements also got more 
developed and sophisticated. Now, in 
many segments, private sector can also 
operate in a competitive market with 
reinsurance arrangements. Hence, as also 
admitted by the author that private sector 
has an edge in bringing effective 
management, fresh ideas, innovations and 

better service, the role of private sector 
can be allowed under sound corporate 
governance.  
 
This book is one of the few works in 
Islamic economics literature on that topic 
that looks at the issue in an academic, 
scientific, and analytical way. Subsequent 
attention on developing Takaful as an 
Islamic insurance through Wakalah-Waqf 
model and Mudarabah model paved the 
way of serving the economic need of 
mutual insurance.  
  
Currently, there are two major types of 
Takaful products. General Takaful plans 
are intended to meet the insurance needs 
of people and corporate bodies in 
connection to materialistic loss or damage 
done due to any catastrophic condition.  
 
On the other hand, Family Takaful plans 
are intended for broader needs which 
include long-term saving plans for 
meeting future financial needs, such as 
marriage, educational needs and health 
needs, for instance.         

     

Research Paper in Focus 
 
Paper Title: The Role of Istihsan in Applying Maslahah in Islamic Finance 
Author:  Muhammad Shahrul Ifwat Ishak & Syairazi Muhammad Husni Mohd Sharoni 
Publisher:  Journal of Islamic Finance, Vol. 11, No. 1(2022), 113 – 120. 
 
This paper identifies the role of Istihsan in 
Islamic finance that should be emphasized 
to strengthen the element of Shari’ah 
compliance.  
 
Applying Shari’ah rulings in Islamic 
finance has witnessed several challenges 
and difficulties. In some aspects, there is 

need felt for toleration for the sake of 
Maslahah.  
 
Authors argue that the role of Istihsan can 
be manifested through providing an 
exceptional ruling from general rulings, 
considering modern norms of business 
practices before applying rulings, 
harmonizing between Shari’ah and civil 
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laws, and adapting Islamic finance within 
the change of circumstance.  
 
Authors argue in favour of providing an 
exceptional ruling from general Shari’ah 
rulings when there is a need. Authors give 
the example of late payment penalty to 
illustrate this point. According to the 
Qur’an (Chapter 3:130), it is forbidden to 
impose late charge as it is part of Riba 
Jahiliyya (deferred usury). When the debt 
becomes due, creditors give two options 
to their debtors: to pay it now or to pay 
later with additional payment.  
 
Therefore, Islamic financial institutions 
should not charge late payment from their 
customers because it looks similar to Riba. 
Nevertheless, abolishing this charge could 
directly affect their functions as 
financiers, in terms of incurring extra 
expenditures, such as the cost of issuing 
notices and letters, legal fees and other 
related costs, as they also utilize their 
depositors’ funds.  
 
Thus, Istihsan needs to be applied to 
provide an exception on this issue in order 
to sustain the viability of Islamic finance 
industry. Nevertheless, Islamic financial 
institutions must ensure that the 
implementation of late payment penalty 
is different from the practice of Riba.  
 
Authors also emphasize that it is 
important to consider the modern norm of 
business practices before applying a 
ruling. In Islamic jurisprudence, ‘urf’ 
(norm) is also recognized as a basis of 
ruling.  

 
For example, ‘urf’ based Istihsan is 
applied in the case of allowing moveable 
Waqf because the society has recognized 
this practice.  
 
In modern times, the case of T+2 
settlement in currency exchange could 
illustrate the role of Istihsan. According to 
Shari’ah ruling, the exchange of different 
currencies must be carried out 
immediately.  Nevertheless, in modern 
financial practice, this transaction could 
not be exercised on the spot as its process 
requires two working days, called as T+2 
settlement. 
 
Authors also highlight the need for 
harmonization between Shari’ah and civil 
law. However, it must be remembered 
that Shari’ah law shall remain supreme. 
Whatever changes are introduced; they 
must be introduced in the civil law. Wait 
and efforts to change the civil law to bring 
it in harmony with Shari’ah law is a better 
course of action rather than changing the 
Shari’ah ruling itself. 
 
The paper highlights an important need 
for holistic analysis of Islamic finance 
product design, structures, delivery and 
operations to serve the financial and 
economic needs in a Shari’ah compliant 
way. However, it is also pertinent that 
Maslahah shall not be used to bring 
changes in Shari’ah rulings where explicit 
guidance from sources of Shari’ah are 
given. 
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Reflections  
 
William Palley and Voltaire used the 
analogy of Watchmaker for their 
perception of god [1]. Voltaire is quoted 
to have said: “I cannot imagine how the 
clockwork of the universe can exist 
without a clockmaker” [2].  
 
Science is not a good barometer for 
hypothesizing about God’s personality. In 
fact, it cannot be a perfect way to know 
anyone’s personality. Our medical 
reports, tests and the various chemical 
components in our bodies only describe 
our biology, chemistry and physics, but 
not our soul and inner self.  
 
Explaining evolution by natural selection, 
Prof. Richard Dawkins modifies the 
analogy as ‘blind watchmaker’ by saying 
that “the only watchmaker is the blind 
forces of physics” [3]. Prof. Krauss also 
shares his view: “Without science, 
everything is a miracle. With science, 
there remains the possibility that nothing 
is [4]”. 
 
But, who made the natural laws? Who 
made the fundamental forces of physics? 
Who makes them work? Who created the 
physical forces and their exact 
characteristics and their rules of 
operations in the universe? Who created 
the primordial inputs which are required 
for life to evolve? 
 
C. S. Lewis aptly writes: “We are in the 
habit of talking as if laws caused events to 
happen; but they have never caused any 
event at all.” He further adds: “Every law, 
in the last resort, says ‘If you have A, then 
you will get B’. But first catch your A: the 
laws won't do it for you” [5]. Dr. John 
Lennox also explains this fact fittingly: “A 
law of nature, by definition, surely 

depends for its own existence on the prior 
existence of the nature it purports to 
describe” [6]. 
 
Carrol poses and answers this interesting 
question: “Do advances in modern physics 
and cosmology help us address these 
underlying questions, of why there is 
something called the universe at all, and 
why there are things called 'the laws of 
physics,' and why those laws seem to take 
the form of quantum mechanics, and why 
some particular wave function and 
Hamiltonian? In a word: no. I don't see 
how they could [7]”. 
 
The perception of god in the view of 
scientists and philosophers who do not 
believe in God is ‘god of the gaps’ which 
has to be invoked as an ad hoc 
presumption to bypass material 
explanations in certain instances where 
physical answers and explanations are 
absent for the time being. Their argument 
is that if a physical explanation can take 
us back to relying on some finite number 
of constant values related to forces and 
energy, then why to invoke god to fill the 
gap. 
 
If we make intelligent robots, they can 
only know about their inventors and 
creators if that knowledge is inbuilt into 
them. Their recognition or non-
recognition does not make any difference 
about the fact that they have been 
created by someone. Furthermore, their 
best source to know about their creator is 
the knowledge given by the creator itself. 
 
References 
 
[1] Paley, W. (1809). “Natural Theology: 
or, Evidences of the Existence and 



ISLAMIC ECONOMICS PROJECT|MORAL REFLECTIONS ON ECONOMICS|VOL 2, NO 12 DEC 2022 12 

 

Attributes of the Deity” (12th ed.), 
London: J. Faulder. 
 
[2] Weber, R. L. (1982). “More Random 
Walks in Science: An Anthology”, Bristol: 
Institute of Physics Publishing. 
 
[3] Dawkins, R. (2006). The God Delusion. 
London: Bantam Books. 
 
[4] Krauss, L. M. (2012). “A Universe from 
Nothing: Why There is Something Rather 
than Nothing”. New York: Atria. 

 
[5] Lewis, C. S. (2015). “Miracles”, New 
York: Harper One. 
 
[6] Lennox, J. C. (2011). “God and 
Stephen Hawking: Whose Design is 
it Anyway?” Oxford: Lion Hudson. 

 
[7] Carroll, S. (April 28, 2012). “A 
Universe from Nothing?”. Cosmic 
Variance Blog. Discover magazine. 
Retrieved June 5, 2020.

 
 

 

Market News 
 
 Volume of Islamic banking in Egypt estimated at EGP 459 billion by end of Sept 2022 

(Pakistan Observer, Dec 16). 
 

 Islamic banking principles to help embrace SDGs: SBP governor (The News, Dec 17). 
 

 ‘FBL likely to get Islamic banking licence this month’ (The News, Dec 11). 
 

 U Microfinance Bank (U Bank), Pakistan’s fastest-growing microfinance bank, has 
received the commercial licence for launching full-scale Islamic Banking services 
across Pakistan (Business Recorder, Nov 25). 
 

 Over Rs 5 billion approved for proposed Zakat budget in Pakistan (Pakistan Observer, 
Dec 21). 
 

 Thousands wait for Zakat and Baitul Mal funds in Pakistan (Express Tribune, Dec 14). 
 

 Jaiz Foundation Disburses N 60 million Zakat to 625 Beneficiaries (Daily Trust, Dec 
1). 
 

 Saudi Arabia’s NDMC closes issuance of Sukuk worth $1.25 billion in December (Arab 
News, Dec 21). 
 

 Pakistan repays $1 billion Sukuk, dismisses perception of default (Express Tribune, 
Dec 3). 
 

 Emirates REIT refinances Sukuk with $380 million issue (Reuters, Dec 14). 
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 DIB successfully prices $750 million inaugural Sustainable Sukuk (Pakistan Observer, 

Nov 25). 
 

 Vehicle finance start-up Moove raises $30 mln in debut Sukuk (Reuters, Dec 8). 
 

 Al Rajhi Bank raises $2.66 billion from Tier 1 Sukuk offering (Zawya, Nov 15). 
 

 Improving operating conditions support UAE Islamic banks with growth in 1H22 
recorded at 6% (Fitch Ratings, Nov 15). 
 

 Dubai Islamic Bank sets up green financing framework (Reuters, Oct 21). 
 

 Emirates REIT’s $400 million Sukuk refinancing gets nod from Ad Hoc Group (Zawya, 
Nov 15). 
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Economic and Financial Indicators 
 

Islamic Banking Statistics 2013-2022 
 

Country CAR 
Gross 
NPF 

ROA ROE 
Net Profit 

Margin 
Cost to 
Income 

Bahrain 18.7 10.8 1.0 7.8 25.6 71.1 

Bangladesh 11.5 4.5 1.3 23.5 33.3 43.8 

Brunei 20.2 5.0 1.6 12.1 52.0 45.1 

Egypt 15.24 7.25 2.62 42.08 58.76 30.91 

Indonesia 18.4 4.1 1.3 11.8 13.9 86.1 

Jordan 22.3 2.8 1.8 18.3 49.3 50.7 

Kuwait 17.8 2.5 1.2 11.0 22.1 32.5 

Malaysia 16.7 1.4 1.0 15.0 38.9 39.7 

Morocco 20.6 0.2 -3.7 -26.2 -252.8 349.7 

Nigeria 30.2 4.3 1.1 12.1 10.5 82.0 

Oman 28.5 0.7 -0.8 0.1 -29.6 113.9 

Pakistan 15.0 5.0 1.5 24.7 32.2 65.5 

Palestine 16.8 2.3 1.0 9.5 24.2 69.6 

Qatar 18.0 1.3 1.1 11.0 40.8 13.3 

Saudi Arabia 20.1 1.2 2.2 16.4 49.5 49.6 

Sudan 15.3 5.1 2.8 41.8 55.9 40.8 

Turkey 16.5 4.0 1.3 15.5 21.0 43.3 

UAE 17.2 6.3 1.4 11.4 32.0 50.5 

 
Source: IFSB Data  
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Islamic Capital Market Investments 
 

Measures / Groups Annualized Return (%) Annualized S.D (%) Coefficient of Variation 

Stable Income Investments 

Sukuk 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 

S&P MENA Sukuk Index 2.67 3.96 0.69 1.94 1.63 2.45 0.73 0.41 3.55 

S&P GCC Sukuk Index 2.96 4.45 -0.44 2.03 1.77 2.52 0.69 0.40 -5.70 

Bond 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 

S&P MENA Bond Index 2.71 5.09 -2.79 3.89 2.48 5.97 1.43 0.49 -2.14 

S&P GCC Bond Index 2.80 5.24 -2.76 3.97 2.52 6.09 1.42 0.48 -2.20 

Equity Investments 

Islamic 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 

S&P 500 Shariah 12.04 12.30 11.35 18.03 13.27 26.75 1.50 1.08 2.36 

S&P Europe 350 Shariah 7.26 8.83 3.18 15.38 13.60 19.27 2.12 1.54 6.07 

S&P 500 ESG Shariah 11.92 11.50 13.00 18.15 13.15 27.22 1.52 1.14 2.09 

Dow Jones Islamic GCC 4.25 2.07 10.13 12.82 12.44 13.79 3.02 6.00 1.36 

Conventional 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 2013-22 2013-19 2020-22 

S&P 500 11.16 11.98 9.00 17.30 12.83 25.56 1.55 1.07 2.84 

S&P Europe 350 5.20 6.80 1.03 16.56 14.44 21.10 3.18 2.12 20.40 

S&P 500 ESG 11.41 11.77 10.46 17.34 12.77 25.73 1.52 1.08 2.46 

Dow Jones GCC 4.58 2.69 9.68 12.04 11.36 13.72 2.63 4.22 1.42 

 
Source: SP Dow Jones / Working by Research Desk 
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Call for Papers 
 
Special Issue "Islamic Finance Performance during Pandemic and Future Agenda" 
MDPI International Journal of Financial Studies 
https://www.mdpi.com/journal/ijfs/special_issues/Islamic_Finance_Performance 
 
Emerald Journal of Islamic Accounting and Business Research 
Corporate Governance in Islamic Banking & Finance, Special Issue 
https://www.emeraldgrouppublishing.com/calls-for-papers/corporate-governance-
islamic-banking-finance 
 
8th International Islamic Finance Conference (IIFC 2023)  
“Beyond Synergy: Role of Islamic Finance in Transforming Mergers and Acquisition” 
March 2nd, 2023, Effat University, Jeddah, KSA 
https://www.effatuniversity.edu.sa/english/conferences/ifc/pages/default.aspx 

 

Other Resources on Islamic Economics Project Portal 

 
 Research Articles 

 Research Presentations 

 Islamic Finance Calculators 

 Course Outlines 

 Academic Resources 

 Data Resources Links 

 Islamic Economics Journals List 

 Qur’an and Hadith on Economics 

 Book Reviews 

 Frequently Asked Questions 

 Topical Bibliographies 

 Islamic Finance Education Providers 

 Researchers Database in Islamic Economics  

 Call for Papers 

 Glossary of Islamic Finance 

 Video Library 

 

 
is lamiceconomicsproject@gmail . com  

 
www. is lamiceconomicspro ject.com  

 
www. facebook. com/IEProject     

 
pk. l inkedin. com/company/ is lamic -economics-project  

 
https ://twit ter.com/iepresearch 
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